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Welcome to Thematic Tafseer

No doubt, every hour, every minute, and every second spent with the Quran is time well spent. The

question however, is there a more effective way using that valuable time spent? There certainly is. Do

you think that when Abu Bakr spent 1 hour with the Quran, it is the same as when we spend 1 hour

on the Quran? ‘What then is the difference? It is the understanding of the Quran that we lack,

Many of us today are reading the Quran without understanding a single

word (aside from the word Allah, or Islam!) One cannot dismiss this
person as wasting his or her time, but indeed, the understanding of the

book of Allah would enhance the experience with the book of Allah.

The methodology and etiquette of the righteous predecessors was to
approach the Quran with complete understanding, rather than blind

4 memorization. This is why we find those who memorized the Quran to be
t/ie very same ones w/io were standing in the front lines of the battlefield, ready to give up their life
for the sake of Allah (swt). Instead, nowadays we find Muslim households with beautifully decorated
Qurans with gold paper and a fingerprint free cover. And if the children of the house are curious and
want to open up that Quran, the parent gets mad and says, “Don’t Touch It! This book is not a toy!”
Without even realizing, the parents create an impression that the Quran is an evil book that should
never be picked up. Others become even afraid of picking it up. May Allah bless the Muslims with
understanding of his deen. Ameen.

We all admit that the Quran covers everything. But do we really understand and believe this? If
someone were to ask us, ‘Show me where the Quran talks about global warming and pollution?”
Would we Rnow where in the Quran to turn? It is through the Rnowledge of the Quran and the
sciences of Tafseer, that one can understand how the Quran has left nothing out of consideration. 1o
answer the question posed, we turn to the following ayah:
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30.41. Corruption has appeared on land and sea because of what the hands of men have earned (by
oppression and evil deeds, etc.), that Alldh may make them taste a part of that which they have done,
In order that they may return (by repenting to Alldh, and begging his Pardon).

Corruption here is general. It refers to all types of corruption. Because of the sins of manKind, we
find the world under corruption, whether political, natural, or social corruption. Here we find the
answer to the issue of pollution and global warming. It is through the deep understanding of the
Quran that one is able to view the Quran in a new light; one that shows the answers to each and every
concern or issue. So with this realization that the Quran covers everything, are we willing to put the
effort to learn the meanings of the Quran?
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Every society, culture, and nation has been grounded by a book, code of conduct, constitution, legal
document, etc. The book for the Muslims is none other than the Quran. Insha’Allah, this class will

change our perspective of life. It will uncover a hidden light in the Quran that was invisible to us
before.

If you take a sneak peak at the class handbook, you will find that the most of the booR is filled with
Quranic verses. ‘What does this mean? It means we should treat it with respect. This book contains
the words of Allah, and should be treated with utmost care. One of Sheikh Yaser’s teachers, Sheikh
Shangiti (hafizullah) put alot of emphasis on respect for books containing Rnowledge. One time,
Sheikh Shangiti was with his father, and he had wrapped up his book in a piece of cloth. His father
told him to refrain from doing that and said, “By Allah, what raised us in status amongst the people
was the book, not what is covering the bookR,” In another story, a student had his elbow leaning on
some books. The Sheikh told him, “Please, show respect to the books.”

To clear up a misconception, we often think that respecting a book is to Reep it free from marks and
wear and tear. Nothing could be further than the truth. Respecting a booR is to utilize and extract
the Rnowledge contained in that book, If the benefit is not drawn from the book, this is when we are
truly disrespecting the book, We find this understanding amongst the scholars of Islam. A famous
statement has been said by the scholars: “The booR will never illuminate unless you darken it.” How
do you darken the book? ; By taking mamny notes in the book with the ink from
your pen. Additionally, when our books are marRed up with our notes, they serve
as useful references when consulting them later on. The book notes help to Reep
the Rnowledge found in them alive.

This class is entitled “Thematic Tafseer.” In the Arabic Language, this is Rnown
as, “Tafseer al-MowDhu’ee.” The class has been broken up into three parts:

Part 1: The Definition and History of Tafseer
Part 2: Approaches to Tafseer
Part 3: Thematic Studies

If you again flip through the book, you should notice that the first two parts are covered in only the
1% 19 pages. The rest of the handbook is dedicated to Thematic Studies. What does this mean? It
means that the bulk of this class is spending time in understanding the book of Allah! And in seeing
that the primary emphasis of this class lies in the actual explanations of the Quran, we learn about our
objective for this class, which is for all of us to build a connection with the book of Allah. For those
that have taken “Love Notes,” realize that this class is “Love Notes” from Allah (t'ala)
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Part 1: Definition of Tafseer

Tafseer linguistically refers to the explanation or interpretation of something. An example of this
linguistic usage is found in the Quran:
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25:33. and no example or similitude do they bring but we reveal to You the Truth, and the better
explanation.

Imam az-ZarRashi in his book Al-Burhaan has technically defined Tafseer as follows:

The science by which the Qur’an (the Book of Allah revealed to Prophet Muhammad (salatu salam)) is
understood; its meanings explained <l the rulings derived.

There is a difference of opinion among the scholars of Islam as to what the actual root of Tafseer is.
Some scholars say that the word Tafseer is derived from the root word fasara »& , which linguistically
means to reveal, expose, or uncover. Other scholars say the root word is safara, which means to travel.
But regardless of which root the word is from, there is a relationship between both. Safara came from
Fasara because it is during travels that one’s true nature is exposed. You don’t really know somebody
until you take a journey with him or her. This is because when people are put in difficult situations,
the real personality of the person comes out. This was the understanding of the 2" Khalifa of Islam,
‘Umar ibnul Khatab.

“Umar bin Khattab wanted to deploy someone as a deputy. He asked if somebody Rnew him, and one
person got up and said “I know him _from the Masjid.” “Umar then asked if he had ever travelled with

him, did business with him, or been in his companionship for a long time. To none of these was the
person saying yes. ‘Umar told him, “Sit down, because you do not know the person.”

The History and Evolution of Tafseer

Stage 1 : The Period of Prophethood:

Tafsir by Allah:

So how did Tafseer start? The idea of explaining the Quran started off in the beginning of the
revelation of Islam. It was Allah Himself that took on the task of explaining the verses of Quran to
Jibril and the Prophet Muhammad. Allah t'ala says:

5\4,}' ;‘UL.\.; LWL/C :)‘ V_:
75:19. Then it is for us (Alldh) to make it clear to you,




— ri

(Wﬁ'i’:"'!n’ ﬁ":“'!' ’f.ﬂ;r .J'.J'..-’f?i":"e' — A ;1-".-".:-'
/Mf::ls’rer Notes /

So isn’t the Quran supposed to be clear and easy to understand? Why do we need Tafseer then? To
answer this, we need to understand that there are two types of verses in the Quran:

®  The Muhkam: clear verses where there is no room _for interpretation
®  Mutashabih: ambiguous verses that can carry more than one meaning

The majority of the verses in the Quran are MuhRam, that is they are clearly understood, with no need
of interpretation. The mutashaabih verses were put in the Quran for various reasons, which are

outside the scope of this class.

Stage 11: The Period of the Companions:

Part 1: During the Lifetime of the Prophet

The second level of Tafseer, is through the Prophet Muhammad. Whatever is inspired to the Prophet
(pbuh), he delivers to the people. Allah says regarding Prophet Muhammad:
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3. nor does He speak,of (his own) desire.

4. it is Only an Inspiration that is inspired.

The role of Prophet Muhammad as an interpreter of the Quran is clearly found in the following verse:
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44. with clear signs and Books (We sent the Messengers). and we have also sent down unto You (O

Muhammad ) the Reminder and the advice (the Quridn), that You may explain clearly to men what is
sent down to them, and that they may give thought.

So did the Prophet sit down with the Sahabah in the masjid and discuss the explanation and
interpretation of each and every ayah? If this was the case, then we would have had a Tafseer book,
coming from the Quran. The reality is that this wasn’t the methodology of Tafseer by the Prophet.
The methodology of interpreting the Qur’an by the Prophet is of two ways:
1) Verbalinterpretation of the Qur'an — The Prophet verbally providing an explicit
interpretation of an Ayah.
2) Action-based interpretation of the Qur'an — The Prophet’s Sunnah being used in clarifying
the meanings of the Quran.

There are not many explicit verbal tafaasir made the Prophet. But one instance of such a Tafseer is
found regarding the ayah:

;7;;3§37_1_,..)495/ YRS RSIN|
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1. Verily, we have granted You (O Muhammad (Sal-Allaahu ‘alayhe Wa Sallam)) A-Kauthar;
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We have an authentic hadith reported in the musnad of Imam Ahmed and Sahih Muslim, wherein the
Prophet said, “Al Rauthar is a river given to me by Allah in Jannah.” Here, we have an example of an
explicit verbal tafsir made by the Prophet.

Another famous example of a ver5a[ tafseer is regarding the ayah
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6:82. it is those who believe (in the Oneness of Alldh and Worship none but Him Alone) and confuse

not their belief with Zulm (wrong i.e. by worshipping others besides Allih), for them (only) there is
security and they are the guided.

Sahaba were very worried upon hearing this ayah, because they thought that everybody does some
injustice to themselves by sinning. 1bn Mas'ud went to the Prophet and shared with him his concerns.
I6bn Mas'ud asked him, “who doesn’t mix belief with injustice?” The Prophet responded to him by
reciting the verse from Surah Lugman:

P R Y B

0 e B el 7 ) awu_!ﬂww_s b a5 a3y R U6 35

31:13. amf (rememﬁer) when Lugmdn said to his son when He was advising him: 'O My son! join not
In Worship others with Allah. Verily! joining others In Worship with Alldh is a great Ziilm (wrong)
indeed.

Here, we see another verbal interpretation of an ayah done by the Prophet.

The majority of tafsir made by the Prophet is found through his actions. This is how he would teach
the Sahabah the understandings of the Quran. A simple example is in regards to the ayah:
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20. And perform As-Salat (Iqgdmat-as-Saldt) and give Zakdt, and lend to Allih a goodly loan,

The Prophet said in a hadith: “Pray as you have seen me pray.”

So we see that the Prophet olw s 4de & La fimself never directly interpreted every single ayah. The
Arabic was meant to be interpreted by the Arabs. Most of it was clearly understood by the Sahabah
due to it being their own language. And here we find an important lesson for us all. Call it a GEM
Jfrom this class if you will.
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a% truly understand the Quran, we must learn Arabic.

But does that mean we have to spend years learning the language to the point where we can
eloquently articulate an argument in a debate? At the minimum, understanding the Arabic of Quran
entails understanding the structure of the Arabic language; that is, to understand that Arabic is a
semitic language that is based off of tri-literal roots. Every word is derived from these roots, and once
the root is Rnown and the methodology of formulating the variations of the root is understood, then
that should be a great starting point for understanding the Arabic used in the Quran. The science
which delves into the manipulation of these roots is Known in Arabic as Sarf (morphology).

The Sahabah obviously didn’t need to learn this system of Sarf formally because they already
understood it naturally, as it was their language.

Part 2: After the Demise of the Prophet

After the death of the Prophet, The fact was that the Sahabah had lost the divine connection they had
through the Prophet. Now they had to only rely on the legacy they learned from the Prophet(SAWS).
There were a set of sources that the Sahabah primarily relied on during this stage.

1. The Quran

This was the primary source of tafseer. The Sahabah would look for other ayaat that could be used to
explain certain verses in the Quran.

2. Statements of the Prophet

There were no compiled books of hadith during the time of the Sahabah. So regarding tafseer, the
Sahabah would simply ask around, wondering if anybody heard the prophet say something about a

specific ayah.

3. @Principles of the Arabic Lanquage

The principles of the Arabic language were employed in attempting to understand the tafseer.
Afterall; it was their original language and they had the full authority to use the language as a tool to
understand the Quran. This is because the Quran was revealed in the language that they were most
intimate with. They had a very deep understanding of the language, more so than any other native
Arab speaker today. So realize that, you cannot go to any random person who speaks Arabic and ask,
them to clarify the Qur'an. The formal language spoken by the Sahabah is different than the
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colloquial language of Arabic spoken today, and if a person has no Rnowledge of the principles of
tafseer, then that person cannot be relied on as a source of tafseer.

el

4. Ijtihaad

The fourth source of tafseer according to sahabah was ijtihaad. Few sahabah exercised this
extensively however. But certain Sahabah could be relied upon to conduct ijtihad. One such example
was the master of tafseer, ‘Abdullah ibn Abbas. 16n Abbas ® was fugged by the Prophet (& Lo
ol 5 4de ) who made the following du’'a for him: ‘O Allah, give him understanding of the religion
and teach him the interpretation of the Quran’. It was through this du’a that Abdullah ibn Abbas ()
was bestowed with profound understanding of the Quran. As a teenager, Umar ibn Khattab ()
brought him in front of some of elder Sahabah. To their surprise, they noticed Ibn Abbas at the
gathering, and questioned why he was there. Some sarcastically said, “Why don’t we just bring all our
Rids to the gathering?” But “Umar wanted to show them the Rnowledge of ‘Ibn Abbas. “‘Umar asked
the Sahabah at the gathering for the interpretation of Surah Nasr. All the sahabah gave the same
answer, saying that it was about the conquest of MakRah. However, Ibn Abbas () said, “It as an
early announcement of the death of the Prophet (s s 4de & Ma) Umar () then said that was the
exact way he understood it as well. This was when the people realized who 1bn _Abbas was!

It is important to note from the collective action of the sahabah, that ijtihad is a serious matter. If
most of the sahabah refrained from this, there is a reason. This also shows that there is no special
Rnowledge granted to those who were closer to the Prophet. Consider the following Statement of Ali:

Abu Juhayfa asked Ali if there was any exclusive Rnowledge given to you? Ali said, “I swear by
Him, I have no additional Rnowledge, except for the clear understanding given to me by Allah.”
Bukhari and Muslim

5. Customs &l Traditions

In some instances, Rnowledge of the customs of the Arabs is required to understand where an ayah is
coming from. Consider the following ayah:
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5:103. Alldh has not instituted things like Bahirah (a she-camel whose milk was spared for the idols
and nobody was allowed to milk it) or a Sd'ibah (a she-camel let loose for free pasture for their false
gods, e.g. idols, etc., and nothing was allowed to be carried on it), or a Wasilah (a she-camel set free for

idols because it has given birth to a she-camel at its first delivery and Then again gives birth to a
she-camel at its second delivery) or a Ham (a stallion-camel freed from work for their idols, after it had
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finished a number of copulations assigned for it, All These animals were liberated In honour of idols as
practised by pagan Arabs In the pre-Islamic period). but those who disbelieve invent lies against
Allah, and Most of them have no understanding.

Without Rnowledge of the customs, we have no idea what Bahirah, Sa’ibah, Wasilah, or Haam are.
Through understanding the culture of Jahiliyah Arabia, we find out that:

®  Baheerah is a she-camel whose milk was spared for the idols. Nobody was allowed to milk her.

®  Saa'ibah is a she-camel let loose for free pasturing for idols. Nothing was allowed to be carried on
her.

®  Waseelah is a she-camel set free for the idols because it gave birth to a she-camel at its first
delivery, and then again gave birth to a she-camel at its second delivery.

® Haam is a male camel freed from work for their idols, after it had finished a number of

copulations assigned for it.

It should be easy to see that without Knowledge of the Arabic customs of old, there will be places in
the Quran that will be very hard to understand. This ayah is a prime example.

Famous Mufasirun (Interpreters) of the Quran:

During the time of the Sahabah, 3 have stood out to be ultimate authorities in the tafsir of the Quran.
They are:

1. Ubayibn Ka'b

2. Abdullah ibn Mas'ud

3. Abdullah ibn_Abbas

4. Zaid ibn Thaabit
Vbay ibn Ka'b

Ubay ibn Ka'b, died in the year 22 after hijrah. He was a master of Quranic recitation of the Quran.
On one occasion, The Messenger of Allah (A s 4de & o) said to fiim that Allah is commanding me
to recite suratul Bayyinah in front of you. Ubayy responded, asking him, ‘Did Allah mention me by
name?’ The Prophet (A 5 4de & L) said “Yes, Allah mentioned your name.” Ubay cried. This
was a testament to the excellence of Ubayy ibn Ka’b. Moreover, Ubay reached such a status while he
was only an Ansari, meeting the Prophet years after the revelation started.

Let’s reflect for a minute, as is one of the goals of this class and realize the following:

ﬂ Allah actually Rnows us by name!

1)
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Because of his superb recitation, Ubay ibn Ra'ab was selected to lead the people in salaatu taraweeh.
Also, Ubay ibn Ka'b had a profound understanding of the Quran. This is shown in the following
hadith:

0 ] ﬁ' SHlosicrndly T
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The Prophet asked Ubay ibn K ab, “What is the greatest ayah? Ubay said, “Allahu wa
Rasoolahu A'lim’. The Prophet (Pl 5 43e & Vo) said “No, just give an answer.” Ubay started
thinking, and then took a stab at it and guessed, ‘Allahu la ilaaha illa huwal Hayyul Qayyum?
(Ayat ul Kursi). The Prophet (s s 4de & L) smiled, patted Ubay’s chest and said, “Rejoice,
Abul Mundhir! You have Rnowledge of the Quran.

Abdullah ibn Mas'ud

Abdullah ibn Mas'ud died 32 years after Hijrah. Physically, Abdullah ibn masood was very tiny and
had a very frail physical structure. Some accounts describe that he was as tall as Umar ibn Khattab
was when sitting! In another hadith reported by Bukhari, the Prophet desired a miswak from the tree

_ and called for a volunteer to go fetch one. Abdullah bin Mas'ud
%WM immediately jumped up, and as he was climbing the tree, his thin legs
showed. Some Sahabah started laughing and joRing how thin his legs

were. The Prophet came to the defense of 16n Mas'ud and said, “In Allak’s scale (on the day of
Judgement) they weight of his legs are heavier than the mountains of Uhud.

Of his noteworthy achievements was that he was one of the first 10 people to embrace Islam in
MaRkah. Also, he was the first to recite the Quran publicly at the Ka'bah. He recited verses from
Surah Rahman. Some of the Mushrikeen were disqusted by this recitation, others were offended,
while yet others were mesmerized. People started attacking ibn Mas ud including Abu Jahl. Abu Jahl
slapped him so hard that he took off a portion of his ear! 12 years later, Abu Jahl was Killed in the

Battle of Badr, 1bn Masood brought his head to the Prophet SAWS. The Prophet said, “An ear for an
ear plus something extra [the head].”

Abdullah ibn Abbas

Abdullah ibn Abbas died in the year 68 h. As was said earlier, The Prophet made the dua for him to
become the most Rnowledge of the Quran. And without doubt, Abdullah ibn Abbas is the greatest
scholar of this ummah in terms of interpretation of the quran. He is kKnown as “Habur ul Ummah,”
which means, a great sage of this ummabh.

Much could be said about ibn Abbas, but we will leave his biography for another al-maghrib class
insha’Allah
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Zaid ibn Thabit

Zaid ibn Thabit was another famous scholar of tafseer. When the Prophet (ks 5 4de & JLa) came to
Medinah he was a young boy of 11 or 12 years. The Prophet noticed how sharp and bright he was and
so he told him to learn Hebrew and Aramaic. He was able to learn Hebrew and Aramaic in about 17
days! Zaid ibn Thaabit was a master of Arabic Calligraphy. This is maybe a reason why he was
chosen to head the committee that would compile the 1 Quran. After the battle of yamama, when
over 70 huffazh died, Umar expressed his concerns to Abu Bakr, about how important it is to have a
single compilation of the Quran, before it is lost. Through much discussion and convincing, Abu Bakr
and then Zaid ibn Thaabit were convinced by Umar’s argument. Zaid ibn Thabit was chosen to head
the committee to be the first scribe in the history of Islam. What is more amazing is that he was only
25 years old when he headed this committee! Zaid ibn Thaabit was also the committee head of the
next compilation effort of the Quran, during the time of Uthman. Very briefly, this is when Uthman
made the decision to destroy all the copies of the Quran that were floating around in the different
dialects (ahruf), and to select the Qurayshi dialect to be distributed to the major cities in the Islamic
world. Zaid ibn Thabit was 40 years old when he was leading this committee.

Characteristics of Tafsir During this Stage:

As we learned, there were very few verbal tafaasir made by the Prophet. Also, the Sahabah, who were
well versed in the Arabic Language, would only ask about those verses that were in total need of
explanation. So we find in this stage that there was not much work done in classical tafsir. Also,
another reason for this is that, no significant disagreement occurred between the sahabah over the
interpretation of the Quran. Because of the unity of the sahabah, there were no disagreements and
arguments over verses, thereby minimizing the discussion over the mutashaabih verses in the Quran. A
third reason why the tafsir material'is [imited is due to the simple fact that the sahabah did not leave
any written records in Tafsir. The age of preserving and documenting Rnowledge came about in later
stages, as we shall see.

To summarize, the characteristics of Tafsir of this stage are:

o  Tafsir was related only to verses for which there was a need for further explanation
®  No significant disagreement occurred between the sahabah over Tafseer of the Quran
®  The sahabah didn’t leave any written records in Tafsir

Stage 111: Period of the Successors

After the period of the Sahabah, we logically have the generation of the Tabi'een, also Known in as the
successors. A tabi'een is defined as a muslim, who met with at least one sahabi in his or her lifetime,
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and died in a state of Islam. Some of the more prominent scholars of tafseer of the tabi'een generation
are listed below with a brief description.

Famous Mufassiroon during this period:

Sa'eed in Jabayr (d. 95H)

Sa'eed 1bn Jubair was executed by the tyrannical governor Al-Hajjaj ibn Yusuf over political reasons.

Saeed ibn Jubayr prayed to Allah (S5 5 () that he would be the last person Killed by Hajjaj.
Allah answered his du'a. A few weeks later al-Hajjaj ibn Yusuf became sick, and remained in his
illness until he died.

Mujaahid ibn Jabr (d. 104H)

Muhajjid had the honor of being a long term companion of 1bn Abbas. He Reviewed the Quran three
times and stopped 1bn _Abbas at every single ayah, asking about the explanation of each. He ended up
dying in sujood.

‘Ikrimah (d. 106HH)

Ikrimah was the servant of ibn Abbas () When he died in Madinah, the people said, ‘the most
Rnowledgable in tafseer died today’

Taawoos ibn Kaysan (d. 106H)

Tawoos ibn Kaysan learned from ibn Abbas (). One day, when Tawoos walked in, ibn Abbas (')
commented, ‘I think Tawoos is from ahl ul jannah’

Ataa ibn Abi Rabah (d. 114H)

Ata ibn 461 Rabah was appointed by the Umayyads to be grand mufti of hajj in MakRah. He was a
very Rnowledgeable scholar of Islam. One of his specialties was the figh of hajj.

Abul Aaliyah (& 903)

Abu al Aliyah was a servant of ibn abbas. When entered the halaqah, ibn abbas would made space
right next to him. He would give Abul Aliyah spspecial treatment because of his great Rnowledge of
tafseer and quran. ‘When he was making space for him, he would quote the ayah from Surah
Mujadilah:

1)




. il e T sy -, iy

Iag' (Wﬁ:’ﬁ-’l”!n’/ Ffeted f.{;r".l'.fff‘f'f:-"cl" _"f:%f"r"a:" :. ‘#I;J
da. ) M - da. a
F L | F B

mafer Notes

A I

Al el 1502 18] J3 280 15t g bl \Mu SN \;d&s Ty2asl
Ty1206 5 A ERUATEAR e Ll \;jt;u\sz 5, Lo Osliss s 13
58:11. O You who believe! when You are told to make room In the assemblies, (spread out and) make
room. Allah will give You (ample) room (from his Mercy). and when You are told to rise up [for
prayers, Jihdd (holy fighting In Allah's Cause), or for any other good deed], rise up. Allah will exalt In
degree those of You who believe, and those who have been granted Rnowledge. and Allih is Well-
Acquainted with what You do.

Muhammad ibn Ka'ab al-Quradee (d. 118H)
ibn Ka'b was convert from Judaism.

al-Aswad ibn Yazeed (d. 74 AH)

Qatadah as-Sadoosee (d. 117 AH)

Qatadah as-sadoosee was blind. But with the grace of Allah, still mastered this great field of
Rnowledge.

Al the mufassiroon of this period were Rnown for their kKnowledge in general, like hadith, etc. They
weren't just Rnown for their RKnowledge in tafseerr. It is also important to note that most of the
sahabah were arab, but most of the tabi'een were nonarabs. Subsequently, they were learning the
arabic language as a foreign language. This resulted in a greater number of narrations regarding
tafseer during this period. Because the Arab language was foreign to many of the tabi'een, the
differences in interpreting the Qur'an were much greater than during this time. Another unfortunate
thing that arose during this period is the increase of forged narrations attributed to the Prophet
(pbuh). The reasons for forgeries have not been discussed herein. Please see the Chain of Command
Master notes for further information on this topic.

Additional Sources of Tafseer in this stage:

For the most part, the sources of tafseer in this stage remain the same as in the period of the Sahabah.
There was a heavier reliance on the intellect and ijtihad in this stage, because of the gap between
themselves and the Prophet. Cultural differences, language differences, amongst others contributed to
this fact. Therefore, we find more commentary by some of the tafseer scholars amongst the tabi'een in
the realm of ijtihaad. Another source of tafseer that became prevaleent during this period was that of
the Israeeliat. Israeeliat are narrations coming from the previous revelation, such as the Bible and the
Torah. The Scholars of Islam have divided the Israeeliat into 3 major categories:
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1. Approved by Shariah:
This is a narration that has confirmation from the Quran or the Sunnah. This type is
completely acceptable to narrate and believe in. An example of this is the story of Musa with
the Cow. This incident is the reason for the naming of Surah Baqarah. The narrations that
exist in the Bible can therefore be completed accepted.

2. Rejected by the Shariah:
This type of israeeliat is one that is in contradiction with the Quran, Sunnah, or general
principels of the Shariah. An israeeliat of this type cannot be used for F
narration whatsoever. There are narrations in the bible, wherein some of the
prophets got drunk and committed incest. In Islam, the Prophets are the best
of the society and wouldn't stoop to such levels. Therefore, such narrations are
in clear contradiction of the Shariah and must be rejected.

3. Unspecified by the Shariah:

Y his is a type of israeeliat that has not been mentioned by an Islamic reference. ~ For this
type, we cannot accept it with full confidence, nor reject it with full confidence. Hence, it
is of this neutral category. An example of this is the details found regarding the young
men in the cave, such as their names, and the description of their dog. Such detail wasn't
mentioned in the Quran or the Sunnah, so therefore, we neither deny completely, nor
accept the narration completely.

Abdullah ibn Salam was a Sahabi who converted from Judaism. He was a very
Rnowledgeable Rabbi in Jahiliyah, and therefore he had a natural tendency to rely heavily on
Israeeliat. The story of ibn Salam is quite interesting. The Prophet was talking to Abdullah ibn
Salam about informing his people that he has embraced Islam. Both of them went to the jews and the
Prophet asked about their opinion of Abdulllah ibn Salam. They responded, "He's our great master,
son of a great master.” He asked them, "What if he embraced islam?" They were positive that he
wouldn't do such a thing and said, 'seek refuge in Allah, he'll never do such a thing.” ibn salam then
came out of hiding, and proclaimed the shahadah. Then the jews instantly said, "he's the worst of us,
son of the worst of us.”

Kab al Ahbar was another heavy user of Israeeliat. He originally came from Yemen. He became
muslim during the Khilafa of Abu Baky. In Jahiliyah, he was a jewish rabbi.

Several other scholars of tafseer that relied on Israeeliat were:

Wahb ibn Munabbih — A mufassir amongst the tabi'een

Abdul Malik ibn Jurayj

Muhammad ibn K'ab

Ibn Kathir — He was a scholar who came much later. He lived during the 8 century Hijri.
In his most_famous work of Tafseer ibn Kathir, he refrains from Israeeliat narrations. But in
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his work on the stories of the Prophets, he did use Israeeliat narrations, simply because there
was nothing available from the islamic references.
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Statements of Sahabah

Another source that emerged during this stage was the statements of the sahabah. Mujahhid ibn Jabr
was a scholar of tafseer amongst the tabi'een that as was stated earlier, went through the entire quran
with 1bn Abbas. Not once, not twice, but three times! He asked about the explanation and
interpretation of each and every ayah. This is an example of a sahabah's statement would be used as a
source of tafseer. Mujahid was able to get a tafseer of an ayah from his teacher 16n Abbas, who is
credited with the commentary on that verse. IRrimah was another student of 16n Abbas, whom is a
part of many of the commentaries found in classical tafaaeer compiled later on.

To summarize, the sources of Tafseer that emerged and became predominant are:
® J[jtihad
® Israeeliat

® Statements of Sahabah

Stage IV: The Compilation of Tafseer

It was during this period where the majority of Islamic sciences were
documented and compiled. It is often called the Golden Age of Islam,
occurring during the early years of the Abbassid Dynasty. The leaders of the
Islamic State were people like Al-Ma'moon and Amin, and they were
generally into scholarship and the Islamic sciences. They were Rnowledgeable
themselves, and they would encourage the scholars to produce many works in
the sciences. So because of the push of the government, all types of
Rnowledge was expounded upon during this period. So while one could claim that this period was the
golden age of figh, and the golden age of islam in general, for our purposes, this period was the Golden
Age of Tafsir. This stage can also be divided into substages or phases due to the amount of work that
had been done in contributing to the sciences of Tafsir.

Phase 1: The Role of the Hadith Scholars

At this point, Tafsir had not evolved into an independent Islamic science. The scholars of hadith
started getting into the general area of Tafsir. They would include any work of Tafsir within the
other hadith collections that they were working on. So naturally, all the work on Tafsir that was
done by the muhadithoon would be focused on the chains associated with the narrations of tafsir.
Their methodology employed in Tafsir was the same way as narrations of hadith were scrutinized. The
scholars didn’t consider tafsir to be a science of its own right, and simply incorporated the tafsir work,
they had done into their comprehensive hadith collections.

1)
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Some of the more notable hadith scholars that did relevant work in tafsir are listed below:
1. Yazeed ibn Haaroon as-Sulamee (d. 117 AH)

2. Sufyan ath-Thawri (d. 161 AH)

3. Sufyanibn ‘Uyaynah (d. 198 AH)

4. Wakee’ ibn al-Jaraah (d. 197 AH)

5. Shu’bah ibn al-Hagjaj (d. 160 AH) — so strong in hadith, he became known as “Ameer al
Mumineen fil Hadith”

6. Adam ibn Abi Iyaas (d. 220 AH)

7. ‘Abdibn Humayd (d. 249 AH)— mentioned last here because his worR of tafsir is still

available in Arabic today!
Phase 2: Independent Works on Tafsir

As the title of this phase indicates, here is the period wherein comprehensive works on tafsir were
compiled and authored. This is where we first see the emergence of tafsir as a separate science. The
list below provides the names of some of the scholars who produced independent works of tafsir in this
phase.

I6n Majah (d. 273 AH)

Muhammad ibn Jareer at-Tabari (d. 310 AH)
I6n Mundhir an-Naisapuri (d. 318 AH)

I6n Abi Hatim (d. 327 AH)

I6n Hibban (d. 369 AH)

al-Hakim (d. 405 AH)

I6n Mardawayh (d. 41 AH)

NS A BN N

Muhammad ibn Jareer at-Tabari is credited to have produced the greatest amount of writings out of
any Islamic scholar in history! His works were so voluminous and many later day scholars would base
their work on his works. Of the most famous works of his is Tafsir at-Tabbari. People often think,
that this is the first tafsir that was done. But we Rnow that is not
the case because in his tafsir, we see him quoting and references
earlier works of tafsir. This shows that it was not the first tafsir
book compiled. But it certainly is the oldest tafsir book, we have in
existence today. It is available in its entirety on the internet. But it

: is in Arabic. So my brothers and sisters, learn Arabic so we may
benefit from these classical Islamic references!

As tafsir emerged as an independent science, so too did the title of the “scholar of tafsir,” or
“Mufassir” in Arabic. Those scholars who were specializing in the science of tafsir would be referred
to as the mufassiroon, like for example ibn Jareer at-Tabbari (rahimAllah). The tafsir during this
phase wasn't exactly how we see traditional tafaasir today however. It took another generation of
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scholars after this generation who brought tafsir in the form Rnown today. We are talking here about
the form where there is an ayat followed by the interpretation, and the comprehensive analysis dealing
with the Arabic letters, grammar, the reason for revelation, etc. In other words, the tafsir works
naturally became more comprehensive and holistic as time progressed and Knowledge was further
documented.

Another action taken to specialize the science of tafsir was the removal of the chains of narration from
the works. The scholars would gather various narrations and reports, and leave the scrutiny of the
reports to future scholars of hadith that would come afterwards. Those later scholars could then
determine if the narrations are sound or weak,

a Look at how the scholars worked together in various branches of Rnowledge,

depending on one another to document the sciences!

Other characteristics of tafsir during this stage are in establishing the motives behind the tafsir. Some
tafsir during this phase were developed to expound upon certain fighi opinions or even for the defense
of a madhab of figh or ageedah. For example, the rationalist sect of islam, kKnown as the Mu tazliah,
emphasized a great deal on philosophy, and would cater their tafaasir to serve this purpose. There was
an excessive emphasis on personal reasoning and ijtihaad. The Quran was philosophized by the
Mu'tazliah. While some of the scholars of ahl as-sunnah, did discourage the excessive use of
philosophy in the Islamic sciences, they did not reject the use of logic all together. In other words, a
moderate use of the intellect to further understand some aspects of the Quran was not a problem. This
foundation led to a specific type of tafsir Rnown as tafsir al-ma’qool that is discussed in the next
chapter.

A “scholar” by the name of 16n Juzay Al Kalbi would expound upon the quran with tafsir, where he
would bring in narrations that were authentic, or weak, or even fabricated. His motive was to soften
the hearts of the readers, despite the authenticity of the supplemental reports. He was criticized by
the contemporary scholars of his time. Some even went so far as to call him a ‘story teller’ and a ‘liar’.
So it is through these motives, amongst others that this Islamic science was exposed to an increase in
fabricated and weak reports.

®Part II: Approaches of Tafsir

There are two main approaches to tafsir:

1.) Analytical Tafsir: Tafsir At-taHleeli

Analytical Tafsir is the classical approach to tafsir taken on by the majority of the scholars. The
Quran is chronologically analyzed, verse by verse, and all aspects of the verse are analyzed and
scrutinized. Aspects such as analyses of word selection, meanings, linguistic aspects, fiqhi rulings,
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reasons for revelation, and rhetoric, are just some of the things focused on in the tafsir. In other
words, every possible angle of a verse is looRed at in analytical tafsir. In approaching the Quran
in this manner, the mufassir is completely objective and neutral and seeks to derive ideas and
conclusions only upon completing the entire examination. So we see that analytical tafsir serves
the letter of the Qur'anic text. This we will see is completely opposite to Thematic Tafsir.

The example of an Analytical or Classical Tafsir would start with a comprehensive analysis of the
word “audhu” followed by the “bism” then each ayah of Surah Fatiha in order. The
interpretations, asbab an-nuzool, the linguistic implications, fighi rulings if applicable, etc.,
would be given and the reading would preceed in this manner.

2.) Thematic Tafsir: Tafsir al MowDu 'ee

Thematic Tafsir is a more contemporary approach that focuses on various themes occurring
throughout the Quran. This is an approach in which the mufassir takes a particular theme and
surveys the quran for the understanding of how it deals with the themes of analysis. So we see
that the mufassir has a theme in mind prior to analyzing the Quran, and therefore is conducting a
subjective analysis. The premises are formulated prior to the study. In other words, thematic
tafsir serves the message of the Quranic text.

The example of the thematic tafsir would be the case where a mufassir selects a theme of interest

to analyze, then to looR through the Quran to find verses that discuss and support the theme.
Insight could be gained into how the Quran deals with the theme of concern.

It is not easy to find a complete and comprehensive thematic tafsir on the entire quran. In fact, it
may be impossible. This is because there are so many themes in the Quran that an exhaustive
compiliation of all themes in the quran is nearly unachievable. Rather, we find thematic tafsir
studies that include a selection of themes for analysis. Any book that talks about a specific theme,
or concept could be classified as a thematic tafsir. Examples such as, “Marital Rights in Islam,”
or ‘Social Justice in Islam” are examples of such works. It is for this reason that Sheikh Yaser
Birjas has reservations with actually calling this subject Thematic Tafsir. Tafsir is a term that is
associated with the comprehensive analysis of the Quran in its entirety, and since it’s difficult to
find such thematic works, it’s not suitable to refer to it as a tafsir. A thematic tafsir in its
entirety would span thousands of volumes! The preferable name to be given to this subject is
Thematic Studies. This is actually a debate amongst the scholars. Some argue that there is no
more room for tafsir, since it’s already been done. Others argue that this subject should be called
“thematic studies.”

So let’s compare and contrast Analytical and Thematic Tafsir to see the similarities and

differences.
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Analytic approach Thematic approach

Analysis of one verse independently Analysis of a unit of verses of the same theme
Sequential and Chronological Analysis in the Analysis of verses not necessarily in order and
Quran is maintained frequently out of order

Quran is approached objectively without prior Quran is approached subjectively with prior

premises premises

Study triggered directly from the Qur'anic text. | Study triggered from a theme that comes from

the real world.

Al possible aspects of the verse are analyzed Focus on the particular aspects of the verse

pertaining to the theme of study

The letter of the Quranic text is served The message of the Quranic text is served

The classical, traditional approach The newer, more contemporary approach

While there may seem to be such discord between the two approaches, the reality is that it is
practically difficult to separate the 2 approaches. The two approaches are codependent, that is you
cannot learn the themes of the Qur'an without analyzing the letters of the text. In contemporary
times, anybody who studies thematic tafsir will have to go back and approach the traditional tafsir to
confirm their understanding of the ayat.

This is to confirm what they understand is in accordance with the classical methodology of the

scholars. If this isn’t done, there is a danger to deviate, exaggerate, and go beyond what the ayat
represents. So the analytical approach serves as the support of thematic tafsir.

Categories of Tafsir:

Roughly 600-700 years ago, many variants of tafsir started coming into play. The scholars therefore
divided tafsir into two different categories. They are:

1. Tradition-Based Tafsir (Tafsir bil Ma’thoor)
2. Rationality-Based Tafsir (Tafsir bil Ma’qoor)
a. Praiseworthy tafsir (tafsir matHmood)

b. Blameworthy tafsir (tafsir mazhmoom)

Tafsir bil ma’thoor includes all explanations of the Quran which can be traced back through a chain of
transmission to a sound source. So it could be said that tafsir bil ma'thoor are those tafaasir that have
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valid chains of narration associated with the explanations. Some of the sources of this tafsir type are
the Quran, the explanation of Prophet Muhammad, and the explanation of companions and the
righteous predecessors. Sheikh Yaser has compiled a list of some of the more famous works of tafsir bil
ma’thoor given below:

Works of Tafsir bil Ma'thoor

1. ceondall Ol ol samdi (8 Glall aals
Imam At-tabari

2. (o penll o slall Are we
Imam As-samargandi required to
3. Al gl i e plally caisl ]
Imam Ath-tha'labi ;n[e[r(r)z;i;z;:se
4, gl Jsil as

Imam Al-Baghawi lengthy

5. ke G Jojall G it 3 e el Hitlesin

Imam Ibn Atiyyah Arabic?

6. S oY asbsall 1 s There’s
Imam Ibn Katheer good news.
7. S Gl s 8 plall sl sl The
Imam Ath-tha'aalibi Scholars

8. el H Ll pnastll 35l

Imam As-soyouti always

recognized the titles 5y tﬁezr authors. So it's okay to
memorize only the author’s name and associate it with the book, For example, it’s perfectly scholarly
to say tafsir ibn Rathir

Tafsir bil Ma’qoor, or Tafsir bil Ra'I is the tafsir using opinion and rationality, not necessarily
traceable back to a sound source. Instead, the intellect is used to extract points of benefit and
reflection about the verses in the Quran. What is the proof that we are allowed to get into this type
of tafsir? See the following verse:

Bg - oo

o WEI B e 2T sl gy Sl

47:24. do they not Then think deeply In the Qur'dn, or are their hearts locked up
(from understanding it)?

We have an order to ponder over the verses using our intellect, which is the premise of tafsir bil
ma’qoor.

There have been deviations in regards to this type of tafsir, so subsequently the scholars have divided
this tafsir type into two subdivisions, praiseworthy and blameworthy tafsir using rationality.

Praiseworthy Tafsir, or Tafsir maHmood, is the attempt to derive points of benefit and reflection from
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the verses of the quran, but only with a serious logical effort exercised to the extent of the human
capacity. There must be sincerity in the mufassir to adhere to the general principles and foundations of
Islam. Also adhering to the principles of the Arabic language is another requisite. Below are some of
the Tafsir bil Ma’qoor that are considered praiseworthy:

Works of Tafsir bil Ma’qoor (Tafsir bil Ra'i)

1 - ol Al el ol

Imam Ar-Razi

2 - sl 1 s Gyl Sl

Imam Al-Baydaawee

3 - heall 1l Bilia g oyl o sl

Imam An-Nasafi

4 - oAl sl e i Gyl Y

Imam Al-Khaazin

5 - Oha Y shaadl el

Imam Abu Hayyan

6 - comball 1Bl Cile 5 LA CAle

Imam An-Naaysaabouri

7 — gl (Blally sl (Ml 1Bl it

The two Jalaals

8 - ASall Uiy w8 e ian Ty e BleY! 3 il ol

(st ] capdasll 7 sl

Al-Khateeb Ash-Shirbini

9 - sl Y1 A S QU Gl 3e ) mludl Jandl oLS )

Imam Abus-Saoud

10 - sl 1 G sl y adiall AN e 3 el 25

Imam Al-Alousi
The other type of Tafsir bil Ma’qoor is the blameworthy, or Tafsir bil Mazhmoom. This type occurs
when a person tries to interpret the quran using reasoning based on ignorance or mere desire.
Ignorance here is defined as anything that is not based on pure solid Rnowledge. It is this type of
tafsir that many deviant sects have relied upon and based their beliefs upon. For example, a deviant
scholar by the name of Ali ibn at-Tahir did a tafsir using the philosophical approach of the mu’tazliah.
To make matters worse, the man had shi’a beliefs. This would be a textbook example of tafsir bil
mazhmoom. Another tafsir Rnown as tafsir zamakshari is mazhmoom in certain aspects, but
maHmood in others. From the perspective of the Arabic language, tafsir zamakshari is considered to
be praiseworthy and an excellent source. But in other aspects, the author used a mu'tazliah approach
and is very dangerous in that regard. So in other aspects, this tafsir would be considered blamewortfy.

Miscellaneous works of Tafsir:

Below are some additional works of tafsir that have been mentioned in
Heavenly Hues:
o Tafsir al Qurtubi
This book was based on the tafsir of the maliki scholar ibn al arabi. Imam
Al Qurtubi expounded it in his tafsir. It is useful to learn about some
matters of maliki figh. vorows
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e  Tafsiribn hayan
This tafsir work is a good source of tafsir regarding the arabic language.

o Tafsir al Alusi (arabic language)
This work_is another good tafsir source for analyzing the arabic language.

o tafsir ar-raazi (logic) —
This book is fundamentally focused on the logic behind the ayat in the Quran. Some of the
scholars say that this book has everything in it except the tafsir!

o Tafsir al Jassaas (hanafi figh)
This tafsir work is focused on deriving hanafi figh.

*  “Tafaasir” Sayyid Qutb and Mawdudi? Sayyid Quth

IN THE S;ADE OF
Sayyid Qutb or Mawdudi did not even intend their works to be of tafsir. He THE QURAN
intended it to be a book of reflections of from the Quran. Unfortunately, Some FeBieiad Qulit
sects too heavily relied on these books as revolutionary constitutions for
Muslims, and to justify their deviations. There are some controversies about
whether they followed legitimate approaches of tafsir, but regardless, these
were reflections of the authors on the Quran. The approaches found in these
works comes from their own culture, discussing mostly the social and political
crises of society. For all intensive purposes, these two works should be considered these two 600@
as other thematic approaches covering various aspects of life.

A question might be asked: “There’s only one book of Allah, so why not have only 1 book of tafsir the

ummah can agree upon?” The answer is simple. It is impossible to have one explanation of the Quran.
People have been endowed and bestowed with different abilities, and capacities, and will subsequently
be able to extract different points from the book of Allah. This also shows the magnificence and depth
of the Quran, in how complex it really is.

Chapter 3: Thematic Tafsir

Let’s begin by taking the official definition of tafsir mowDu .

Thematic Tafsir (Tafsir MowDu'ti): The Qur’anic science which interprets different issues and themes
in view of the Qur’anic objectives through the study of one Surah, or through multiple ayat.
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FEvolution of Thematic Tafsir:

Stage 1: Classical Approach

That is correct; even thematic tafsir has a classical approach associated with it. This entails taking a
topic from the sciences of quran like abrogation, collecting all the verses that are related to it, and to
bring them together in one book to discuss various aspects of abrogation. Other types of classical
themes looked at are the MaRRi vs. Madani verses, the verses establishing legislation (ayat ul ahRam)
and theology in the Quran. One famous scholar applied the classical approach to thematic tafsir. Al-
Jurjaan did a thematic tafsir covering the miraculous nature of the quran. This was the primary theme
in his study. His focus was in explaining the various aspects of how the Quran is considered
miraculous. He collected all the ayat pertaining to this subject and used them to support his premises.

So the reason why this stage is considered the classical approach is because of the classical nature of
the topics covered. Also, these were the first indications of thematic tafaasir coming into existence,
appearing during the golden age of islam in the early abbasid period.

Stage 2: Contemporary Approach

The contemporary approach is only a little over a century old. This approach was actually started by
orientalists, whom are discussed in a later section.

This approach differs from the classical approach in a number of ways. The three ways that this
contemporary approach deals with thematic tafsir is as follows:

1. examination of a single term
2. examination of a single surah
3. examination of a single theme

The focus of this class is in exploring these three ways that contemporary thematic tafsir is carried out.
Out of the three, the examination of a single theme is by far the most popular contemporary approach.
It is this third approach that will be the bulk of our study in heavenly hues ©

Before officially getting into the core material, let’s understand a little bit about each contemporary
method to understand what is being done.
1. a single word:

A single word or term is taken, and all the usages of the term are looRed at. ‘Wherever the term occurs,
it’s context is examined, and a meaning is derived. Let’s take an example to clarify this point.
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The word Tha am:

It has four meanings. They are:
a. what people eat in general
b. sacrifical animals
c. dead sea animals

d. drink,

Take for example the ayah in Surah Ma’idah:
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5:96. Lawful to You is (the pursuit of) water-game and its use for food - for the benefit of yourselves

and those who travel, but forbidden is land-game as long as You are In a state of Ihram (for Hajj or
‘Umrah). and fear Allih to whom You shall be gathered back,

There is a reason for the revelation of this ayah, explained by
the following hadith:  “Jabir reported: Allah's Messenger

. (may peace he upon him) sent us (on an expedition) and
appointed Abu "Ubaida our chief that we might intercept a

- caravan of the Quraish and provided us with a bag of dates.

. And he found for us nothing besides it. Abu Ubaida gave each
of us one date (everyday). I (1bu Zubair, one of the narrators)
said: What did you do with that? He said: We sucked that just
as a baby sucks and then drank water over that, and it sufficed
us for the day until night. We beat off leaves with the help of

our staffs, then drenched them with water and ate them. We then went to the coast of the sea, and
there rose before us on the coast of the sea something like a big mound. We came near that and we
found that it was a beast, called al-'Anbar (spermaceti whale). Abu "Ubaida said. It is dead. He then
said: No (but it does not matter), we have been sent by the Messenger of Allah (may peace be upon
him) in the path of Allah and you are hard pressed (on account of the scarcity of food), so you eat that.
We three hundred in number stayed there for a month, until we grew bulky. He (Jabir) said: I saw
how we extracted pitcher after pitcher full of fat from the cavity of its eye, and sliced from it compact
piece of meat equal to a bull or like a bull. Abu ‘Vbaida called forth thirteen men from us and he made
them sit in the cavity of its eye, and he took hold of one of the ribs of its chest and made it stand and
then saddled the biggest of the camels we had with us and it passed under it (the arched rib), and we
provided ourselves with pieces of boiled meat (especially for use in our journey). When we came back to
Medina, we went to Allah's Messenger (may peace be upon him) and made a mention of that to him,
whereupon he said: That was a provision which Allah had brought forth for you. Is there any piece of




Mms’rer Notes

meat (left) with you, so that you give to us that? He (Jabir) said: We sent to Allah's Messenger (may
peace be upon him) some of that (a piece of meat) and he ate it.” BuRhari: Book 021, Number 4756:
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Is there something in Islam about shrimp being maRruh? Well, according to the traditional hanafi
opinion, shrimp is makyuh because they eat filthy things such as waste at the bottom of the ocean
floor. But according to the majority of fuqaha, shrimp is totally permissible, because of the authentic
hadith of the Prophet (pbuh), “The sea water is pure, and what is in it is halal for you.

A funny story arose about a friend of Sheikh Yaser’s, who followed hanafi figh. At first, he
» was very strong on the hanafi opinion that shrimp is makruh. But when he first tasted

shrimp, his opinion changed. He said, “Im still hanafi, but with regards to shrimp, I'm
Shafi.”

The example of Tha’am meaning drink is found in surah Baqarah:
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249. Then when Taliit (Saul) set out with the army, He said: ’“Verz[y! Allah will try You by a river. so
whoever drinks thereof, He is not of Me, and whoever tastes it not, He is of Me, except Him who
takes (thereof) In the hollow of his hand."” Yet, they drank thereof, all, except a few of them. so when
He had crossed it (the river), He and those who believed with him, they said: "We have no power This
Day against Jalit (Goliath) and his hosts.” but those who Rnew with certainty that they were to meet
their Lord, said: "How often a small group overcame a mighty host by Alldh's Leave?" and Alldh is
with As-Sabirin (the patient ones, etc.).

2. A single surah
We give the statement of Imam Shatibi in providing the guidelines for this type of thematic tafsir.

“Observing the sequence of the ayaat in a surah does not provide a full benefit until this observation is

sought throughout the entire surah. Because confining oneself to only a part of the surah will not

provide the whole benefit found in that surah. Likewise, confining oneself to a part of an ayah in

order to deduce a ruling is not helpful enough until the whole ayah has been taken into consideration.”
-Imam Shatibi in al Muwafaqaat

1)
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So we learn that the entire surah must be looked at before conclusions are made.
It is very important to read the whole surah as a single unit before making conclusions; This can be

seen clearly in Surah nisa. The surah starts with the subject of inheritance, and then after speaking
about various subjects ends again with the subject of inheritance. This shows that the beginning and
the end of the surah tie together all the concepts. A different conclusion about the theme of the surah
might have resulted if one didn’t go through the surah in it’s entirety.

The mufasir must adhere to a set of guidelines when carrying out a thematic tafsir study by going
through a single surah. They are listed below:

1. Study the details of the surah in terms of the occasion for revelation, makki or
madani and other relevant details from the beginning to the end

Reveal the possible theme the whole surah might be revealed for.

Find out how often the theme has been repeated and revisted in that surah
Identify the different methods used to explain the many aspects of that theme
Break down a long surah into different themes and subjects

Explore the relationship between the different units of the surah and create a
coherent relationship from the entire list of subjects, all to serve the ultimate theme
selected in the first place

7. ‘Establish a reasonable relationship between the surah under study and other surahs

S R

An example of the 3 guideline is found when examining Surah IRhlas.
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1. Say (O Muﬁammac[ (Sal-Allaahu ‘alayhe Wa Sallam)): "He is Alldh, (the) One.
2. "Allah-us-Samad.
3. "He begets not, nor was He begotten;
4. "And there is none co-equal or comparable unto him."

The Prophet saws was asked about the genealogy of his Lord by the Quraysh. This is because all of
their idols had genealogy. In response to this question, Surah IRhlas was revealed.

This surah was revealed in makRah, and as a maRRi surah, it serves the fundamental theme in makRah,
which is the establishment of faith. In particular, this surah represents the purity of tawheed and
monotheism as a rebuttal to the claim that Allah has a lineage or has family.

Note that every ayah in this surah is in some way referring to the tawheed of Allah. Some of the
methods employed to do this are:

o Affirmation (ithbaat)— positively affirming that He is One.
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Negation (Nafi) — negating any claims of partnership to Him.
o Introducing His beautiful names and attributes — As-Samad — which means the Self-

Sufficient Master, the One Whom AIl creatures need, and the One who is not in need of either
food or drink,

o  Refutation and Rebuttal — this occurs in the refutation of the trinity, the claim made by the
Christians.

An example of the 7 guideline is found in tafsir an-naysaburi. He analyzed the relationship between
Surah Baqarah and Surah aali ‘imran. He says the reason that the beginning of aali imran starts like
ayatul Rursi is an indication of the greatest names of Allah, Al-Hayy, Al-Qayyum, or the name Allah
itself. And this is a disputable issue amongst the scholars as well.

3. Examining a single theme

This type of contemporary thematic tafsir is the most popular and most commonly employed approach
to thematic tafsir. As with the previous method, a list of guidelines for the mufassir wishing to
conduct a theme based tafsir is provided below:

Select a particular subject or issue for the study

Determine the scope of this subject through different dimensions

Compile all the verses pertinent to the subject under study covering all its aspects
Create an adequate classification and list of secondary topics

Study the list from different books of tafsir

Employ the power of inference in order draw out lessons and guidance form this list to
apply into real life

A R Wb~

And finally, before diving into the core material, the list below provides an extremely brief
sampling of some of the many themes that can be extracted from the Quran.

Concept of God

The universe

Parable of the Quran

The unseen world

Law and legislation
Mannerism and social life
Intel relations
Abrogation in the Quran
Prophethood

Debate and dialogue

O 0O O 0O 0O O O O O O
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Duaa dn aupplication in the Quran
Women of the Quran

The tales of the perished nations
Economics

Steadfastness

o 0O O O O

Orientalists and Thematic Tafsir

The orientalists are a group of nonmuslims who study islam independently from muslim scholars. They
define islam based on their independent study. Their fundamental basis is the claim that if Islam is
taken from Muslims, it will be subject to distortion and bias. A common intention of the orientalists
is to criticize and find fault in the teachings of Islam. Many have even learned the Arabic language in
order to understand the Quran from their secular perspective. The The motive behind this was
primarily to serve purpose of colonialism. Orientalism came about at first to serve the purposes of
colonialism in establishing colonial power. In today’s society, Orientalism has found its way into the
scholastic and academic arena. Most orientalists today are intellectuals who engage in debates and
writings in academia and higher learning institutions.
The Qur's

and:.

So Who Started the Methodology of thematic tafsir? Was it the muslims, or fhe Origuat

was it the orientalists, (ike some claim? If you recall, we split up thematic
tafsir into two categories; classical and contemporary thematic tafsir. As for
the classical thematic tafsir, this was established by the muslim scholars. As
for what we know to be contemporary thematic tafsir, that was indeed
initiated by the orientalists. In the former approach, Muslim scholars
selected topics of the Quran that were clearly discussed by the Quran. But

Dr. Mubammad Mohar Ali

the approach of seeking actual social topics from world and finding it in the
Quran started from the orientalists. The credit for the first official thematic tafsir using a
contemporary approach goes the French Scholar by the name of Jules la Baume (1806 — 1876). He is
credited with developing the first Index of themes to the Quran. The name of his work is, Tafsil Ayat
Al Quran Al Hakeem. A successor of his annexed the book with themes he thought were missed out of
the first compilation of la Baume. Today, Indexes to Quranic Topics have become rather popular.

They have been translated to many different languages, and are readily available in the English
language as well. Today, we can find about 50 indexes in the Arabic language.

For further information about the Orientalists in Islam, see the work of Dr. Muhammad Mohar AL,
who wrote a fantastic work on the orientalistic approach to the Quran.
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So where do translations of the Quran fall under in the subject of this class? Is it classified as a

tafsir? Oris it just in a category of it’s own? The answer is, translations are indeed considered to be a
type of Thematic Tafsir, because translations seek to explain the meanings of the message of the

Quran. Dr. Wajih Abdurahman is a contemporary that wrote a paper on some English Translations of
the Quran. Also, for those that attended Texas Da wah Conference of 2006, Dr. Hatem al Haj, a
professor at Sharia Academy, did a talk on history of the various translations of the Quran.

Sheikh Yaser suggested, that the translation by Sahih Internationalis the most accurate in terms of
aqeedah and authenticity.

A list of sites are provided below that will be of benefit to the one interested in conducting a thematic
study of the Quran.

http: //www.al-islam.com

http: //www.quranbrowser.com
http: //www.quranweb.com
http: //www.islamicity.com
http: //www.searchtruth.com
http: //www.openburhan.com

Examination of a Single Term

Let’s begin our thematic tafsir study with the examination of one term. In the Arabic language, one
word may have many different shades of meaning. Let’s take the first term of our study: Ummabh.
The word Ummah is mentioned in the Quran in 47 different Ayaat with 49 different repetitions. The
various meanings of ummah are as follows:

Ummah

o 1 quality of people

o 1 quantity of people

o 1 religion,

o An appointed segment of time. "B

o 1 leader 5
The amazing thing about this word is that it was used to refer to the Prophet 1brahim(AS). He was
Rnown as a leader, in the fact that he believed in Allah(STWT) when no one else did. SubhanAllah, he
was a “congregation” on his own since he followed the true faith. He was also the patriarch for the
remaining prophets and nations, such as Bani Israel, and their descendents. Ibrahim made a dua for
this. The lessons that we can take from this single word are everlasting!
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Let's next look into the names of a set of Prophets, known as the "Ulul Azam: “Messengers of Strong
Wil [Surah al-Ahqaaf: 35]. Who were these messengers? They were Nuh, Ibrahim, Musa, Isa, and
Muhammad. What does the Qurian tell us about their repetitions?

First of all, the Prophet Musa(AS) was mentioned by name the most, 136 times total, not including
him when Bani' Israel is mentioned. What can we conclude from this significant num5er9 That
Allah(SWT) was catching the attention of the Bani' Israel. They were the “chosen ones”, but only on
condition, and since they did not follow the instructions of their Lord, and they rejected the message,
Allah(SWT) promised to replace them with a nation that would be better and not do the same.
Therefore, the chosen ones switched from Bani' Israel to Bani' Ismail, changing the location from
Jerusalem to MaRkah. This is another great lesson for us to learn from. Just because we are muslims,
doesn’t mean that we have a free ride into Paradise!

Why was the Prophet(SAWS) mentioned only 4 times in the Holy Quran?

Contemporary scholars say that it was so that there would no doubts of the motives of the
Prophet(SAWS), that he was not simply promoting himself.

And think about it this way, the name Muhammad was meant to survive in another form, the Sunnah

of the Prophet(SAWS)..
How about another example of the examination of a word or term?
Let's look into the word Ayah, which can mean one of the following:
o A verse from the Quran[Surah al-Baqarah: 106]
o A sign of a wonderful creation[Surah ar-Room: 21]

o A miracle or supernatural sign[Surah Ta Ha: 22]

Musa(AS) was dark sKinned, an original Bani' Israel, so when his hand
came out white and shining, it was a miracle.

After looking at the examination of a particular word or term and its
significance, we can _follow up with the examination of a single surah.
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Examination of a Single Surah:

Case Study: Surah Nisa

The case study is Chapter 4, Surah an-Nisaa'(The Women). Its main theme is Social Reform. The
subjects of study are the characteristics of the Muslim society.

Let's begin with the Unity of the Human Element.

[Verse 1]
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1. O mankind! be dutiful to Your Lord, who created You from a single person (Adam), and from Him
(Adam) He created his wife [Hawwa (Eve)], and from them both He created many men and women
and fear Alldh through whom You demand Your mutual (rights), and (Do not cut the relations of) the
wombs (Rinship). surely, Alldh is ever an All-Watcher over you.

As Verse 1 explains, in the sense of humanity, we have no differences. We all come from a common
element, dust, and will return to dust. We originated from the first couple, were made into many men
and women, and we should fear Allah. No one can claim to be superior over another because he is a
man, or she is a woman, or someone is Arab or non-Arab. Rather, the most honorable in the sight of
Allah(SWT) is the righteous one that fears Him as Allah says in Surah Hujurat:

z
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13. O mankind! we have created You from a male and a female, and made You into nations and tribes,
that You may Rnow one another. Verily, the Most honourable of You with Alldh is that (believer) who
has At-Taqwa [i.e. one of the Muttaqiin (pious - see V.2:2). Verily, Alldh is A-Knowing, All-Aware.

The next issue discussed is the ever so popular Rights of Women.

iRl
powier

You would think that after reading the first verse of this surah that people
would understand that as human beings, we are all created equal. To dispute
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the non-Muslims' claims that women in Islam do not have rights, here is the Quranic proof that shows
otherwise:

[Verse 4]
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4. and give to the women (whom You marry) their Mahr (obligatory bridal money given by the
husband to his wife at the time of marriage) with a good heart, but if they, of their own good pleasure,
remit any part of it to you, take it, and enjoy it without fear of any harm (as Alldh has made it

lawful).

The concept of Mahr in Islam is that it belongs to the woman, as her full right. It is not, as in some
of the misconceptions of the West, “ransom money” from the man so that he can marry the woman.
Nor is it, as in some cultural practices of Muslim families, a “show” of status or material objects,
rather, it is a show of appreciation. It is also the right of the woman to give back the Mahr if she
wishes to out of good faith and satisfaction, however, this cannot be done forcibly.

Regarding giving and accepting Mahr for the right purposes, there is a saying from the
Prophet(SAWS): “The most Blessed in their marriage are those with the least Mahr.”

[Verses 20-21]
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20. but if You intend to replace a wife by another and You have given one of them a Cantar (of gold
i.e. a great amount) as Mahr, take not the least bit of it back; would You take it wrongfully without a
Right and (with) a manifest sin?

21. and How could You take it (back) while You have gone In unto each other, and they have taken
from You a firm and strong Covenant?

Also, there is no specific amount set for the Mahr. Furthermore, it is not allowed to use techniques to
take back the Mahr, once the marriage is consummated.
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[Verse 7]
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7. there is a share for men and a share for women from what is left by parents and those nearest
related, whether, the property be small or large - a legal share.

Concerning inheritance rights for women in Islam, there are portions ordained by Allah(SWH). There
should not be any confusion as to the separate shares, one for men, and one for women, not one for
men and women(from the same share.) This is to ensure that there is no monopoly of the wealth, nor

Reeping land within the family.
[Verse 32]
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32. and wish not for the things In which Allih has made some of You to excel others. for men there is
reward for what they have earned, (and likewise) for women there is reward for what they have
earned, and ask Alldh of his Bounty. surely, Alldh is ever All-Knower of everything.

This verse tells us not to envy or looR up to others in terms of Dumnya, nor should you wish for them to
lose things. Rather, ask Allah(SWA) for something similar. Men and women both deserve what they
earn, in terms of this life and the next. When women are exempt from certain practices, due to menses,
and are not required to do Jihad or Qiyam al-Layl. How then can they earn equal reward to men? By
being Rind and nice to their husbands, Allah(SWT) will reward them with the benefits of constantly
fasting and praying Qiyam al-Layl. 1t is said in many narrations that Aisha would be sleeping when
the Prophet(SAWS) would be praying Qiyam al-Layl, but she was still being a better wife to the
Prophet. When the Prophet(SAWS) died, that is when Aisha dedicated her life to worship and
Ibadah. What, do you ask, should a woman do in the case that she is not yet married? The answer is
to be Rind to your parents. ©

aﬁgmemb'er to always practice your Ibadah to the best of your ability
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[Verse 75]
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75. and what is wrong with You that You fight not In the Cause of Alldh, and for those weak, ill-
treated and oppressed among men, women, and children, whose cry is: "'Our Lord! Rescue us from This
town whose people are oppressors; and raise for us from You one who will protect, and raise for us
from You one who will help.”

This verse teaches us that there is an obligation upon society to protect women from the hardships of
life. In Islam, we believe that we are responsible for the weak, whether they are men, women, or

children.

Another lesson that can be learned is that men should not pressure their wives to perform outward
forms of Ibadah, rather she should maintain her social duties to the husband and his parents. That the
husband expects obedience from his wife does not mean that he should not listen to her. The
Prophet(SAWS) was the Rindest and so gentle to his wives, and he is the best example.

[Verse 127]
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127. they ask, Your legal instruction concerning women, say: Aldh instructs You about them, and
about what is recited unto You In the Book, concerning the orphan girls whom You give not the
prescribed portions (as regards Mahr and inheritance) and yet whom You desire to marry, and
(concerning) the Children who are weak and oppressed, and that You stand firm for justice to orphans.
and whatever good You do, Alldh is ever All-Aware of it.

This ayah specifically speaks about the oppression of orphans, especially orphan girls. This form of
oppression is against the laws of inheritance and the concept of Makhr.
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Marriage and marital discord is the next topic covered.

[Ayah 3]
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3. and if You fear that You shall not be Able to deal justly with the orphan-girls, Then marry (other)
women of Your choice, two or three, or four but if You fear that You shall not be Able to deal justly
(with them), Then Only one or (the captives and the slaves) that Your Right hands possess. that is
nearer to prevent You from doing injustice.

Looking into this verse, we learn that Allah(SWT) allowed the marrying of more than one wife, as
long as the man is just and responsible to all of the wives. We also know that the Qurian is the only
Holy Book to say, “Marry only one,” if the man fears he cannot do justice. Al other religious texts do
not explicitly command the marriage to only one woman. The other religious texts have evidences of
marriages to as many as hundreds of wives by one man! Also, this ayah is not only applicable to
orphan girls. Regular women are included as well.

[Ayah 21]
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21. and How could You take it (back) while You have gone In unto each other, and they have taken
from You a firm and strong Covenant?

An Usul al-Figh principle tells us to consider the generality of the text over the exclusiveness of the
occasion when examining a single ayah. Therefore, a specific event such as the one for which this ayah
was revealed would have its ruling be applicable to the general muslim population.

[Ayah 22]
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22. and marry not women whom Your fathers married, except what has already passed; indeed it was
shameful and Most hateful, and an evil way.
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It was a practice of the Arabs before to marry their stepmothers. This is considered a great wrongdoing
in Islam.

[Ayah 23]
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23. forbidden to You (for marriage) are: Your mothers, Your daughters, Your sisters, Your father's
sisters, Your mother's sisters, Your brother's daughters, Your sister's daughters, Your foster mother who
gave You suck, Your foster milk suckling sisters, Your wives' mothers, Your step daughters under Your
guardianship, born of Your wives to whom You have gone In - but there is no sin on You if You have
not gone In them (to marry their daughters), - the wives of Your sons who (spring) from Your own
loins, and two sisters In wedlock at the same time, except for what has already passed; Verily, Allih is
Oft-Forgiving, Most Merciful.

This verse in Surah an-Nisaa' tells us whom we cannot marry. Within the guidelines, in one set of
circumstances, for instance, a man is allowed to propose to the sister of the wife he divorced after the

idda has passed

This Surah also discusses the Rights of Orphans in detail:

Let us first define an orphan. In Islam, the one who lost any one parent is
considered an orphan. This is unlike the western concept that both parents
have to be gone for a child to be considered an orphan. Scholars discussed and
categorized each type into an orphan because of a deceased mom, deceased dad,
or both parents deceased. In general, the one who has lost his/her father is
considered to be an orphan.

[Verses 2-3]
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2. and give unto orphans their property and do not exchange (your) bad things for (their) good ones;
and devour not their substance (by adding it) to Your substance. surely, This is a great sin.

3. and if You fear that You shall not be Able to deal justly with the orphan-girls, Then marry (other)
women of Your choice, two or three, or four but if You fear that You shall not be Able to deal justly

(with them), Then Only one or (the captives and the slaves) that Your Right hands possess. that is
nearer to prevent You from doing injustice.

It is of the utmost importance to give the orphans their wealth, since it belongs to them. Do not mix,
their wealth, and make records of the investments, so the money does not become confused. If a person

feels that they cannot be just with the orphans and their wealth, then it is permissible to marry them;
you can marry two, or three, or four.

[Verses 5-6]
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5. and give not unto the foolish Your property which Allih has made a means of support for You , but
feed and clothe them therewith, and speak to them Words of Kindness and justice.

6. and try orphans (as regards their intelligence) until they reach the age of marriage; if Then You find
sound judgement In them, release their property to them, but consume it not wastefully, and hastily
fearing that they should grow up, and whoever amongst guardians is rich, He should take no wages,
but if He is poor, let Him have for himself what is just and reasonable (according to his work). and

when You release their property to them, take witness In their presence; and Alldh is AN-Sufficient In
taking account.
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This verse speaks specifically about the orphan that has lost his/her father. The one who cares for the
orphan is to keep the wealth until the child reaches financial maturity and age of puberty. At this
point, the child is no longer considered an orphan. It is vital to document this “transaction” and ensure
that you have witnesses. There are a few other important factors. If the caretaRer is wealthy, they
cannot consume the wealth, and they are to leave it for the orphans until they display the two
[previously mentioned] qualities. If, on the other hand, the caretaRer is poor, it is okay for them to take
a portion of the wealth to take care of the orphan, but once the wealth is to be returned, document
that you gave back the money.

[Verses 8-10]

}é/ - .
| ae2a) ‘Wbb

2 Gyat S5 25 185 40 B 3G el il AT, |
\.u.:.wy,sl;}wmlwr@*wﬁt,u_,ﬂa@&);%d,w\; ) Tl 23

o g

) e 2530 ;u sk 3 0shesl L) Gl 2adT Ul Gl (ol

{Nﬂ

)]

4

ol

z

a
N

8. and when the relatives and the orphans and Al-Masikin (the poor) are present at the time of
division, give them out of the property, and speak to them Words of Kindness and justice.

9. and let those (executors and guardians) have the same fear In their minds as they would have for
their own, if they had left weak offspring behind. so let them fear Allih and speak Right words.

10. Verily, those who unjustly eat up the property of orphans, they eat up Only a Fire into their
bellies, and they will be burnt In the blazing Fire!

Allah(SWT) is using an emotional reminder to the people, asking them, What if they were your own
children? How would you want them to be treated after you died? Furthermore, those who consume
unjustly will “eat Fire in their bellies”, as a true physical sensation. As Sheikh Yasir related to us, a
non-Muslim man that he Rnew used to work in an orphanage, and he admitted to stealing the wealth
of the orphans and using it on his own, and so he literally felt a burning sensation in his stomach from

the guilt. SubhanAllah.

[Verse 127]
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127. they ask, Your legal instruction concerning women, say: Alldh instructs You about them, and
about what is recited unto You In the Book, concerning the orphan girls whom You give not the
prescribed portions (as regards Mahr and inheritance) and yet whom You desire to marry, and
(concerning) the Children who are weak and oppressed, and that You stand firm for justice to orphans.
and whatever good You do, Alldh is ever All-Aware of it.

Other great lessons that we can learn are the responsibility of taking care of the orphans. As Muslims,
we are responsible to stand firm for justice to the orphans. One purpose of jihad is to take care of the

orphans that are not well cared for by the non-Muslim societies.

Another important social issue covered in this Surah is the Laws of Inheritance.

[Ayah 2]

2. and give unto orphans their property and do not exchange (your) bad things for (their) good ones;
and devour not their substance (by adding it) to Your substance. surely, This is a great sin.

We should note that orphans are a considered part of society, and if they are guaranteed inheritance,
then those above them should be given their inheritance. Again, you should not have one shared
account with the orphans unless you Reep very accurate records, for the chance of unjustly devouring

the wealth of the orphan.

[Verse 7]
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7. there is a share for men and a share for women from what is left by parents and those nearest
related, whether, the property be small or large - a legal share.

Any relative who is closest to the deceased prevents inheritance to the further relative. So the son
receives before the grandson, and the father before the grandfather. Also, a person does not take
inheritance from both sides of the family; they only receive from one side.

[Verse 11]
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11. Allah commands You as regards Your children's (inheritance); to the male, a portion equal to that
of two females; if (there are) Only daughters, two or more, their share is two thirds of the inheritance;
if Only one, her share is half. for parents, a sixth share of inheritance to each if the deceased left
children; if no children, and the parents are the (only) heirs, the mother has a third; if the deceased left
brothers or (sisters), the mother has a sixth. (the distribution In Al cases is) after the payment of
legacies He may have bequeathed or debts. You Know not which of them, whether Your parents or
Your children, are nearest to You In benefit, (these fixed shares) are ordained by Allh. and Alldh is
ever All-Knower, All-Wise.

The first group mentioned in the verse about parts of inheritance is the children. This is because they
are the primary concern for when the parents pass away. Also, if you are financially responsible, you
get more shares, which is why a man gets two shares, and a woman gets one. A women doesn’t have
to provide for anybody, whereas the man does. If the parents' son dies and leaves behind children,
both the mother and the father receive 1/6. If the son dies with no children, the mother takes 1/3 and
the father takes 2/3, because the father is responsible for his wife since no grandchildren are there to
support him. In another example, if the son with brothers/sisters dies, the father and mother both get
1/6, because the father is no longer responsible, and the brothers are responsible for taking care of the
parents.

[Verse 12]
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12. In that which Your wives Leave, Your share is a half if they have no child; but if they leave a
child, You get a fourth of that which they leave after payment of legacies that they may have
bequeathed or debts. In that which You Leave, their (your wives) share is a_fourth if You leave no
child; but if You leave a child, they get an eighth of that which You leave after payment of legacies
that You may have bequeathed or debts. if the man or woman whose inheritance is In question has left
neither ascendants nor descendants, but has left a brother or a sister, each one of the two gets a sixth;
but if more than two, they share In a third; after payment of legacies He (or she) may have bequeathed
or debts, so that no loss is caused (to anyone). This is a Commandment from Alldh; and AllGh is ever
All-Knowing, Most-Forbearing.

Is this justice? Absolutely. The philosophy of inheritance law is based on financial responsibility, not
gender expectations or preferences.

[Verse 19]
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19. O You who believe! You are forbidden to inherit women against their will, and You should not
treat them with harshness, that You may take away part of the Mahr You have given them, unless
they commit open illegal sexual intercourse. and live with them honourably. if You dislike them, it may
be that You dislike a thing and Alldh brings through it a great deal of good.
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Allah(SWT) made it forbidden to make women as objects of inheritance.

[Verse 33]
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33. and to everyone, we have appointed heirs of that (property) left by parents and relatives. to those
also with whom You have made a pledge (brotherhood), give them their due portion (by Wasiya - wills,
etc.). Truly, Alldh is ever a witness over All things.

When the Prophet(SAWS) migrated to Madinah, the people would make family ties between two of
them as if they were brothers. When someone would die, they would distribute the wealth between
them. The final ayah of Surah Anfal abrogates this practice, and declares that wealth can only be
distributed amongst related family members.

[Verse 176]
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176. . they ask, You for a legal verdict. say: "Alldh directs (thus) about Al-Kalilah (those who leave
neither descendants nor ascendants as heirs). if it is a man that dies, leaving a sister, but no child, she
shall have half the inheritance. if (such a deceased was) a woman, who left no child, her brother takes
her inheritance. if there are two sisters, they shall have two-thirds of the inheritance; if there are
brothers and sisters, the male will have twice the share of the female. (thus) does Allah maRes clear to
You (his Law) lest You Go astray. and Allih is the Al-Knower of everything."

There is a system of distribution of wealth set by Alah(SWT), and many Muslim societies have had

socioeconomic problems due to not following what is ordained in the Quran. Anyone who receives by
default cannot be given extra portions in a will; the inheritance must be fulfilled by giving everybody
their due share. Anything extra will be written back to the inheritance system. It is not allowed to try
to escape the inheritance, as the Prophet(SAWS) would refer to those who were not responsible for




Mms’rer Notes

their wealth and try to say who they want their money to go to once they are on their death bed. A
will is required.
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Let's note that in Islam, it is better to sponsor a child than to adopt a child. This is because of the
profibitions in Islam to deny your lingeage. By adoption, the lineage of the child is denied, which
makes it a questionable practice. If you want to adopt a child, the best way is to nurse the baby,

which officially maRes it your child, so that the siblings can be one with the child, and can remove
their hijab because of the mahrem relationship.

Rules of Societal Engagement

[Verses 58-59]
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58. Verily! Allah commands that You should render back the trusts to those, to whom they are due;

and that when You judge between men, You judge with justice. Verily, How excellent is the teaching
which He (Alldh) gives You! Truly, Alldh is ever All-Hearer, All-Seer.

59. O You who believe! obey Alldh and obey the Messenger (Muhammad), and those of You (Muslims)
who are In authority. (and) if You differ In anything amongst yourselves, refer it to Alldh and his
Messenger (), if You believe In Alldh and In the Last Day. that is better and more suitable for final
determination.

The scholars say that this ayah does not speak about monetary trust, rather, it speaks about the trust
of leadership. Allah(SW) considered the relationship between a leader and his people a trust. There
should be an establishment of order, tranquility, and peace. At the same time, the masses are
responsible to give back support to the leadership. Obedience of Allah(SWT)is unconditional.
Obedience of the Prophet(SAWS) is unconditional, sanctioned by Allah(SWT). Obedience of those in
authority is dependent on the previous two, which is why the verb “obey” was not used with the third
command. This indicates that the ones in charge need to adhere to the conditions of the Shariah. As
long as the ruler obeys Allah(SWT) and Prophet(SAWS), the people should obey them.




— ri

0,‘,;”' W,«j Flivai T R seiss Tafoeer Q#f
- ) aster Notes o a
o o

Scholars say that there are two types of leaders, the Umara(political leaders) and the "Ulama(religious
leaders). Realize however that this is not a separation of masjid and state. The fact is that most of the
political leaders were not scholars, which is why the scholars divided the leadership into two.

Who fits more into leadership? A righteous person who is weak in leadership, or a strong leader who is
weak in righteousness? 16n Taymiyyah answered the question: “Give the leadership to the strong
[political] leader and surround him with righteous people.”

If there is any dispute, refer back to Allah(SWT) and the Messenger(PBUH), if you truly believe in
Allah(SWT). Naturally, the person who stands behind the podium is going to be viewed as a leader.
Those who are in positions of leadership will be held accountable by Allah(SWT).

[Verses 74-75]
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74. let those (believers) who sell the life of This world for the Hereafter fight In the Cause of Alldh,
and whoso fights In the Cause of Allh, and is Killed or gets victory, we shall bestow on Him a great
reward.

75. and what is wrong with You that You fight not In the Cause of Alldh, and for those weak,
ill-treated and oppressed among men, women, and children, whose cry is: "Our Lord] Rescue us from
This town whose people are oppressors; and raise for us from You one who will protect, and raise for
us from You one who will help.”

It is not an option to care for the weak, It is an obligation, even if you must fight for their rights.

Does fighting for rights mean breaking the rules? The concept of using force to spread peace is
legitimate, but we must use our influence and power, of course with good motives.

[Ayah 86]
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86. when You are greeted with a greeting, greet In return with what is better than it, or (at least)
return it equally. Certainly, Allih is ever a Careful account TaRer of All things.
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Even if a non-Muslim says 'Asalamu Alaikum'to you, you reply with an equal or better greeting. The
greeting applies to 'Good morning' as well, not just Salam'. But if a Muslim says this to you, remind
them of giving Salam'.

[Ayah 88]
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88. Then what is the matter with You that You are divided into two parties about the hypocrites?
Alldh has cast them back,(to disbelief) because of what they have earned. do You want to Guide Him
whom Alldh has made to Go astray? and He whom Alldh has made to Go astray, You will never find
Sfor Him any Way (of guidance).

Allah(SWT) acknowledged that in any society, there will be hypocrites. It is not for us to judge
amongst the people; AUah(SWT) will judge them. We must maintain unity and care for the welfare of
the community, even if there may be black sheep. Treat them as Muslims. In a Hadith, it is related
that the Prophet(SAWS) refused to execute the leader of the hypocrites, Abdullah ibn Ubay, for fear
that people would claim that Muhammad Rills his own companions.

“Secretive Talks”

[Ayah 114]
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114. there is no good In Most of their secret talks save (in) Him who orders Sadagah (charity In
Allah's Cause), or Ma'riif (Islamic Monotheism and All the good and righteous deeds which Allh has
ordained), or conciliation between mankind, and He who does this, seeRing the good pleasure of Alldh,
we shall give Him a great reward.
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If there are three people in a group, two people cannot speak privately, without engaging the third
person, or asking for their permission. The same thing applies when two people are speaking a
language that the third person cannot understand.

Part 111: Examination of a Single Theme

Introduction: The Main Axis of the Quran

A Hadith relates: A man complained to the Prophet(SAWS) about an Imam who Rept reciting Surah
al-IRhlas during prayer, and the Prophet(SAWS) was pleased with the man's actions, and said,
“Reciting IRhlas is like reciting 1/3 of the Quran.”

Scholars use this hadith to divide the Qur'an into three parts:

1. Tawheed and Theology;

The Quran constantly speaks of Allah(SWT) Himself, Jannah, Jahanam, Reward,
Punishment, Angels, Jinn, etc. Al of this revolves around Aqeedah.

2. Commandments and Laws;
Much of the Quran deal with what one is commanded to do and to abstain from. It touches
upon many of what are now called the fundamentals of Islamic law. This category includes
Mannerisms and Social Life. Some scholars divide this area into two separate parts:
Commandments/Laws, and Ethics/Morality.

3. History and Tales;
A third focus of the Quran is in things that occurred in the past. Some of these include the
stories of Perished Nations, descriptions of the battlefield, stories of the sahabah, stories of

the prophets, story of the creation of the universe, all clarifying the events of the past.

We now proceed in analyzing these three major axes for the remainder of the material covered in this
course.

The Concept of God
His Oneness

[Surah al-Bagarah: 163]
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163. and Your Ilih (God) is one Ilih (God - Alldh), La ildha illa Huwa (there is none who has the
Right to be worshipped but He), the Most Beneficent, the Most Merciful.

Note that the word Rabb (Lord), wasn’t used. The word Ilah was used. Ilah means “object of
worship”, who or what the servant turns to. The actual meaning of Ilah comes from the Arabic word
al-Ma'loo(Beloved One). This word is about love. The hearts incline towards Him in love and
compassion. Allah(SWT) says. “Have you seen the one who takes their desires as an Ilah?” People
worship Him out of love because He is the Creator and their Sustainer and provides everything for
them.

Some scholars of ageedah argue whether the word “Allah” is derived from Ilah, or if it is an
independent name. The majority say that it is derived from the root Ilah.

One thing that signifies His Oneness is His Name as well. “Allah, Ar-Rahman” are two names
reserved exclusively for Him. His name Allah cannot be the name of anyone else. There is a Hadith

that says, “If you ask anything from Allah, He will answer, and if you ask Allah for anything, He
will give.” This follows in accordance with the idea, “If you ask Allah with His greatest name, He will
answer.

What is the greatest name of Allah ta'ala?

Some say it is A-Hayy Al-Qayyum. Others argue that Al-Hannan, and Al-Mannan are the greatest.
The majority say the greatest name is Allah, because it is the reference of all of His other names and
attributes. If you were to ask any question, the answer would always be “Allah.” For example, “Who
is the Creator?” Allah. “Who is the sustainer?” Allah. Because the name Allah is a valid answer for
every question, it’s argued that Allah is the greatest name.

The Christian argument is that “God is a Divine Mystery.” This is an escape. There is no mystery of
Allah in Islam. On the other hand, it is very clear as Allah(SWH) has explained Himself in the Holy

Quran.

[Ayat al-Kursi, Surah al-Baqarah: 255]




0 #'_;: I (Z/.-wemu / .rnl- " ,.? iﬁr:um-'f?}' _'} :;/7:rr Q#I; ’F
é Master Notes N

. U= £ o0 P - /CJJ// 2 -7 d“

_=
= -

P
z " _ _ - o -, C > < 4. s e
casle Dh el Oshesn Yy AgdlS U »@-39»3\ Tl ;l:u casdl N sl éw sl
. $ ./9.4{3/’;/}/'/}?9‘ 20 A // _ SE’A/ //{A}ag 5/‘/ /E/-f _ 4
(20 aebandl a1 505 Ughain 0350 Y5 (0N el an’S auy 2l Loy Y|

255. Allah! L4 ildha illa Huwa (none has the Right to be worshipped but He), the ever living, the one
who sustains and protects All that exists. neither slumber, nor sleep overtake Him. to Him belongs
whatever is In the heavens and whatever is on earth. who is He that can intercede with Him except
with his Permission? He Knows what happens to them (his creatures) In This world, and what will
happen to them In the Hereafter . and they will never compass anything of his Rnowledge except that
which He wills. his Kursi extends over the heavens and the earth, and He feels no fatigue In guarding
and preserving them. and He is the Most High, the Most Great. [This Verse 2:255 is called Ayat-ul-
Kursi.]

It is Rnown as the greatest ayah in the Qurian, according to the following Hadith: The Prophet (1o
ol s ale &) ) fad asked “Ubayy bin Ka'b about the greatest ayah in the Book of Allah, and “‘Ubayy
answered, “Allak and His Messenger Rnow better.” The Prophet (Al s 4de &) n) kept repeating the
question several times to “Ubay, which led him to finally say “Ayatul-Kursi.” 1o that, the Messenger
of Allah (x5 43l>as) commented, “Rejoice with such great Rnowledge that you have, O Abu Al-
Mundhir! By He in Whose Hand is my soul! This Ayah has a tongue and two lips with which she
praises The King (Allah) next to the leg of the Throne.”

In this verse, Allah(SWT) is praised above all human deficiencies, indicating His Greatness. Allahu
ARbar. Entire works have been written on explaining this one ayah alone.

Impossibility of Multiplicity

It is only logical that Allah must be One. Allah(SWT) provides rational reasoning and evidence in the
Qur'an, particularly in [Surah al-Anbiyaa" 22]

P L SR SRR IR F Ve B L ST SO S
(D) Ostmy Les f25all 5 Al > Boead ) Y] abis Lagd 0673

22. had there been therein (in the heavens and the earth) gods besides Allih, Then Verily both would
have been ruined. glorified be Alldh, the Lord of the Throne, (High is He) above what they attribute to
him!




- iyl o o P iyl
O#I; Hovrsees .'f’f'/ Floves: Fhiesoratsn © f%r'.r'.i' : #';
A v TR
) Master Notes e a
F ’ ~To
This verse teaches us that Allah cannot be more than one. Had there been more than one, each God

would have tried to compete with one another, and the logical system that we see around us would not
be possible.

In Denying Partnership,

[Surah al-An'aam: 19]
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19. Say (O Muhammad ): "What thing is the Most great In witness?" say: "Allah (the Most Great!)is
witness between Me and you; This Qur'dn has been revealed to Me that I may therewith warn You
and whomsoever it may reach. Can you verily bear witness that besides Alldh there are other alihd

(gods)?" Say "I bear no (such) witness!" say: 'But In Truth He (Allih) is the Only one Ilh (God). and
truly I am innocent of what You join In Worship with him."

[Surah al-Ma'idah: 73]
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73. surely, disbelievers are those who said: "Allih is the third of the three (in a Trinity)." but there is no
Ildh (God) (none who has the Right to be worshipped) but one 1lih (God -Alldh). and if they cease not
from what they say, Verily, a painful torment will befall the disbelievers among them.

The trinity is a concept of partnership, which is a disbelief. There is no Ilah except one Ilah.

[Surah an-Nahl: 51]
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51. and Alldh said (O mankind!): "Take not ildhain (two gods In worship, etc.). Verily, He (Alldh) is
(the) Only one Ildh (God). then, fear Me much [and Me (Alone), i.e. be away from All Rinds of sins and
evil deeds that Allih has forbidden and do All that Allah has ordained and Worship none but Allih] .

As for His Beautiful Names and High Attributes, which were sent by Him to us in order to help us
understand Him, this shows that Allah(SWT) did not leave Himself as a mystery to us.

In the Arabic language, if there is something very popular, people give it multiple names to show its
different shades, and bring out its different attributes and colors. The sword has over 100 names, the
lion and camel over 70 names, and the word love has over 60 names. Therefore, anything that has high
status in society has many names. And to Allah belongs the best example, and the best names and
attributes by which to identify Him.

[Surah al-Hashr: 22-24]
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22. He is Alldh, than whom there is Ld ildha illa Huwa (none has the Right to be worshipped but He)
the All-Knower of the unseen and the seen (open). He is the Most Beneficent, the Most Merciful.

23. He is Alldh than whom there is L4 ildha illa Huwa (none has the Right to be worshipped but He)
the Ring, the Holy, the one free from All defects, the giver of security, the watcher over his creatures,
the All-Mighty, the Compeller, the Supreme. Glory be to Alldh! (High is He) above All that they

associate as partners with Him.

24. He is Alldh, the Creator, the Inventor of All things, the Bestower of forms. to Him belong the best
Names. All that is In the heavens and the earth glorify Him. and He is the Al-Mighty, the Al-Wise.

Many names of Allah are mentioned in this verse. The Prophet(SAWS) said, “Anybody who counts the
99 names will enter Jannah.” The scholars say that “counting” means reciting them, memorizing them,
learning their meanings, and using them in your dua'as. Few people Rnow how to use these names.
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Call upon the names of Allah which deal with the thing you are calling Him by. For instance, if one
needs mercy, call by Ar-Rahman. If you are looking for forgiveness, say Al-Ghafur or Al-Ghaffar. If
you are being oppressed, say Al-Aziz, Al-Jabbar. The names are there for us to use them to call on
Him. We also learn the etiquette of making dua.

[Surah ash-Shooraa: 11]
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11. the Creator of the heavens and the earth. He has made for You mates from yourselves, and for the
cattle (also) mates. by This means He creates You (in the wombs). there is nothing like unto him, and
He is the All-Hearer, the All-Seer.

We are not allowed to try to visualize Allah(SWI). We would never be able to do so. The highest
degree of worship is through Ihsan(perfection), which can be reached when having absolute certainty
of Allah(SWH). 'Ifm al-Yageen is based on having sound Rnowledge, and believing in it. /Ayn al-Yaqeen
is the certainty of seeing that Knowledge, and this is the highest degree of knowledge. This is because
the visualization of something is stronger then the Rnowledge of that same thing.

When 70 elite of the people of Musa(A4S) wanted to see Allah(SWT), and said they wouldn't believe
unless they saw “Allah with their own eyes”, they were destroyed because of their request. Musa(AS)
asked Allah(SWT) to bring them back to life since they were the elite, the best people he had, and so
He brought them back to life. Musa(AS) even wanted to see Allah, and so he asked Allah if he could
see Him. What was the difference between Musa’s request and the best of
bani Israel? When Musa requested to see Allah, his intention was to elevate
his Rnowledge to ‘ayn al yaqgeen, which is a degree higher than ‘im al yageen.
With the 70 of bani Israel, they were conditioning their beliefs on being able
to see Allah. Allah(SWH) said that he would not be able to handle seeing
Him, and told Musa to look to the mountain. He told Musa that if the
mountain could stand, then a human can. The mountain crumbled when

Allah(SWT) showed Himself to the mountain.

In another example, 1brahim(AS) was debating with the tyrant of Egypt, who claimed, ‘I give life
and death.” The tyrant then executed one person and freed a prisoner. Ibrahim(AS) did not argue with
him, simply responded, “Who brings the Sun from East to West? Allah. Can you bring it from the
West?” The debate ended right there. After some time, he also wanted to see how Allah(SWT) brought
life to the dead.
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Musa(AS) and Ibrahim(AS) each wanted to elevate his knowledge to ‘ayn al-yageen. We can learn a
lesson _from this: to visualize Rnowledge by reading, attending lectures, etc. is better than perhaps,
listening to cd lectures.

Worship Him Alone

[Surah al-Fatihah: 5]

(l} 7)

5. You (Alone) we worship, and You (Alone) we ask for help (for each and everything).

[Surah al-Bagarah: 21]
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21. O mankind! Worship Your Lord (Alldh), who created You and those who were before You so that
You may become Al-Muttagiin (the pious - see V.2:2).

N

(l m

This is the first command in the order of the mus'haf. This first command is to worship Allah(SWT).

In Surah Fatihah, it would seem that you have a command from Allah(SWT). However, from a
strictly linguistic perspective, this is not the case. The explanation of this is as follows:

o If it comes from a superior to an inferior, it is a command.
o If it comes from an inferior to a superior, it is a plea or dua‘a.
o [Ifitis between equals, it is a request.
So what is it considered when a husband addresses the wife? Is it between equals or from a superior

to an inferior? We'll leave this answer up to your creative mind. ©

[Surah al-Bayyinah: 5]
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5. and they were commanded not, but that they should Worship Alldh, and Worship none but Him
alone (abstaining from ascribing partners to him), and perform As-Saldt (Igimat-as-Saldt) and give
Zakdt: and that is the Right religion.

This verse is proof that every command is an act of worship. We are to worship Allah(SWT) with full
sincerity.

Another vital issue to consider when understanding the concept of Allah is that He cannot be
questioned:

Anyone who you can question cannot be a god. And because He is Allah, He cannot be questioned. It
is the authority of Allah(SW), and this idea is universal, as parents say to the child that questions,
“Because I said so!” In other words, the parent is telling the child, “Don't question my authority!”

[Surah al-Anbiyaa' 23]
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23. He cannot be questioned as to what He does, while they will be questioned.

A Hadith also says, “You won't be able to question Him on the Day of Judgment, but you will be
questioned.”

[Surah al-Ma'idah: 1]
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1. O You who believe! fulfill (your) obligations. lawful to You (for food) are All the beasts of cattle
except that which will be announced to You (herein), game (also) being unlawful when You assume
Ihrdm for Hajj or "Umrah (pilgrimage). Verily, Alldh commands that which He wills.
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He is the Creator, so trust his Judgements and Commandments. Does that mean that we are not
allowed to rationalize the commands of Allah(SWT)?  According to the Usul al Figh principle,
scholars try to find the 'illa or the sabab, the reason for a command. And if the reasoning is constantly
found as effective for the ruling, they will take the rationale and extend it to another scenario in [ife,
apply it to additional circumstances, which gives expansion and flexibility to Islamic law.

He Cannot be seen (in this world)

[Surah al-An'aam: 103]

103. no vision can grasp him, but His grasp is over All vision. He is the Most Subtle and Courteous,
Well-Acquainted with Al things.

Will we see Allah in ARhira? According to Ahlus Sunnah, yes. Allah(SWT)will be behind a veil on
the Day of Judgment. For the believers, the two greatest rewards of Jannah are that:

1. They will be able to “see” Allah(SWT), which will be proportional to one's level in Jannah
2. Allah(SWT) will be pleased with them, and will never expose His wrath against them
ever(they will earn His satisfaction.)

Furthermore, Jannah is beyond physical pleasure. The essence of the human being understands that
one of the highest degrees of, if not the best, pleasure is the nonphysical, that which is not material or
carnal. Rather, it is the spiritual pleasure. We see even in this life the example of rich, affluent people
and celebrities who commit suicide, even though they have everything materially. This is because they
lack and desire something spiritual.

Since Allah(SWHT) promised in the Qur'an that the Believers will “see” Him in ARhira, what does this
mean? A Hadith from the Prophet(SAWS) says, “You will see Him.” The Prophet(SAWS) also
explains how there will be no trouble seeing Him, even if everybody is seeing Him at the same time,
Just as there is no trouble in viewing the moon. There are no specific details of what we will see of
Allah(SWAT), i.e. seeing Allah in entire being, etc. We cannot expound upon any additional details
since this is all what we are told by Allah(SWH) and His Messenger(PBUH).
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Most Merciful, Severe in Punishment

[Surah al-Ma'idah: 98]
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98. know that Alldh is Severe In punishment and that Alldh is Oft-Forgiving, Most Merciful.

Balance your meanings and understanding of Allah(SWI). With this reasoning, we need to have high
aspirations of ARhira, so as not to say “As long as I pass the bridge, and just get into Jannah, I'm
good...” There is a scary possibility of falling short, therefore always strive for the highest, so that you
have leeway and may earn the Reward.

The Articles of Faith

Where can you find the articles of faith in one place in the Quran?

[Surah an-Nisaa" 136]
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136. O You who believe! believe In Allih, and his Messenger (Muhammad), and the Book (the Quridn)
which He has sent down to his Messenger, and the Scripture which He sent down to those before
(him), and Whosoever disbelieves In Alldh, his angels, his Books, his Messengers, and the Last day,
Then indeed He has strayed far away.

First 5 articles are indicated.
The command to “believe” here is, according to put the belief into action as well. Allah(SWT) s
commanding the believers to put that belief into [specific] practice. This refutes the common excuse

given by many Muslims, “Belief is in the heart.”

[Surah Al-Hadeed: 22-23]
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22. no calamity befalls on the earth or In yourselves but is inscribed In the Book, of decrees (Al-Lauh
AlMahfiiz), before we bring it into existence. Verily, that is easy for Alldh.

23. In order that You may not be sad over matters that You fail to get, nor rejoice because of that
which has been given to you. and Allih likes not prideful boasters.

The pillar of iman of Qadr is indicated in this verse. .
The Concept of Qadr is based on 4 values:

1. Absolute Knowledge of Allah(SWT); He knows all that has happened, all that will happen,
and all that would've happened.

2. WIll; He Commands all things.

Weriting; The Pen, The Book of Decrees.

4. Creation; He is the Creator of all things, including evil, but He is not responsible for those evil
actions. How is this so? It is all part of the test; otherwise there would be no choices, or free

will.

S

For an excellent set of video lectures explaining Qadr go to the following:

Part 1: Belief in AL Qadr
http: //knowledgeofislam.net/index.php?option=com_contentcltask=viewclid=144lItemid=82

Part 2: Deviant Ideologies
http: //knowledgeofislam.net/index.php?option=com_contenteltask=viewelid=139clItemid=82

Part 3: Refutation of Doubts
http: //knowledgeofislam.net/index.php?option=com_contentcltask=viewelid=138clItemid=82

Also, of course take the Al-Maghrib Course Rays of Faith, which goes into further detail regarding
Qadr.

The Purvose of Life

[Surah adh-Dhaariyaat: 56]
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56. and I (Alldh) created not the jinns and humans except they should Worship Me (Alone).

What is the purpose of life? This verse clearly answers this question; to worship Allah(SWT). This
worship is encompasses all that we do, and is not only limited to the explicit acts of worship, such as
Salah, Sawm, ZaRat, etc. 1bn Taymiyyah defines worship as a comprehensive title for all that pleases
Allah(SWHT), of statements and actions, both manifest and secret. Under this definition, everything
you do is Ibadah, in its lawful prescribed manner. To give a few examples, a smile could be considered
an act of charity, and conserving water in making wudu is a_form of ibadah. Also, going out and
making a living so that you don't beg people, and behaving well are all considered acts of worship.
Hold the door open for someone! Help someone carry a box if they are struggling! One, you'll feel good
about it afterwards, and two, you could even influence them to do the same for someone else. Another
beautiful thing is that this includes the relationship between man and wife in Islam. Fulfilling your
innate desires in the halal manner is considered ibadah. Also, the Prophet(SAW.S) said that even the
one bite of food that a man puts in the mouth of this wife is an act of charity. But make sure you
don’t force the bite of food into her mouth, telling her that this is an act of worship! Do it out of love

A Hadith of the Prophet(SAWS): “The Companions asked the Prophet(SAWS) how is it that
something will be rewarded, and the Prophet(SAWS) replied saying if they had done it unlawfully,
they would be punished, and thus if it is done in an Islamic and lawful manner, then there will be a
reward.”

[Surah al-Mu'minoon: 115]

115. 'Did You think that we had created You In play (without any purpose), and that You would not be brought back to
us?"

This verse is in response to those who think that “life is all about having fun.” There is no escape of
the Day of Judgment, regardless of whether you believed in or not.

[Surah ar-Room: 7]
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7. they Rnow Only the outside appearance of the [ife of the world (i.e. the matters of their livelihood, [ike irrigating or
sowing or reaping, etc.), and they are heedless of the Hereafter.

Isn't it amazing that “higher institutions” of learning have entire
departments dedicated to the study of a particular insect, yet they don't
have Rnowledge of Allah? Their Rnowledge is limited to the worldly life, yet

cannot open their minds and realize that Allah exists.

they

InsectStudy

The Concept of Salvation

According to Christian theology, Jesus died on the cross to expiate their sins. Jesus is their Savior. In
actuality, the role of prophets and messengers is to serve as a divinely inspired guide for their
Sfollowers. It is upon the muslims to implement as much of the guidance of Prophet Muhammad as
possible to “earn” our position in the ARhira. Of course we Rnow though that we only enter Jannah
through the Mercy of Allah, and not through our deeds. In a Hadith, the Prophet(SAWS) said, “No
one will enter Jannah from their record of deeds, except by the Mercy of Allah(SWT).” This teaches us
that we have to come to Allah(SWT) with faith and good deeds, and that initiates Allah(SWT) to
grant us His Mercy, Insh!Allah.

[Surah al-Bagarah: 89]
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89. and when there came to them (the Jews) a Book, (this Quridn) from Alldh confirming what is with them [the Taurdt
(Torah) and the Injeel (Gospel)], although aforetime they had invoked Alldh (for coming of Muhammad Sal-Allaaku ‘alayhe
Wa Sallam ) In order to gain victory over those who disbelieved, Then when there came to them that which they had
recognised, they disbelieved In it. so let the Curse of Alldh be on the disbelievers.

Salvation is found in the Books, but some of the Jews denied it.
And then He says:

[Surah al-Ma'idah: 9]
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9. Alldh has promised those who believe (in the Oneness of Alldh - Isldmic Monotheism) and do deeds of righteousness, that
for them there is Forgiveness and a great reward (i.e. Paradise).

Therefore, the concept of salvation in Islam is based on [having the right] belief in Allah(SWT) and
doing deeds of righteousness. The “competition” is not in the belief, since we all must believe, but the
competition comes in through deeds of righteousness, determining our level in Jannah. People must
earn their reward in Jannah.

Two main lessons that we can derive are:

o Whatever we do will not be enough to earn Jannah, without His Mercy.
o Therefore, invoke the Mercy of Allah by doing deeds with Righteous Belief.

ﬂ?(nowing we need to worship Allah(SWH) is a blessing in and of itself.

Guidance and Misquidance

Guidance and Misguidance is another part of tawheed and theology. From the verses of the Quran,
we learn that the prophet’s purpose was only to invite people to Tawheed, not to guide them. That is
our role as well in calling others to Islam.

/444 ORI S0 2 (F
28:56. (Ven[y! You (O Muhammad Sal-Allaaku ‘alayhe Wa Sallam) Guide not whom You like, but Alldh guides whom He
wills. and He Rnows best those who are the guided.
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7:178. whomsoever Alldh guides, He is the guided one, and whomsoever He sends astray, those! they are the losers.
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6:125. and whomsoever Allah wills to guide, He opens his breast to Islam, and whomsoever He wills to send astray, He
maRes his breast closed and constricted, as if He is climbing up to the sky. Thus Allah puts the Wrath on those who believe

not.

From Surah Anaam, we also learn that a person who rejects the guidance of Allah can actually feel a
great weight upon them even if nothing is there physically because they choose to close themselves to

Allah’s guidance.
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10:108. Say: "O You mankind! now Truth (i.e. the Qurdn and Prophet Muhammad ), has come to You from Your Lord. so
Whosoever receives guidance, He does so for the good of his own self, and Whosoever goes astray, He does so to his own
loss, and I am not (set) over You as a Wakil (Disposer of affairs to oblige You for guidance).”

Do you wonder why you should even work if this verse indicates that everything has been
predetermined? If so, you are not the first one. A companion named Suraq once asked the prophet
why one should even work if everything has been decided and determined. The prophet told him to
Reep working, because everyone will receive easy access for what has been prescribed for him. If you
choose guidance then He will maRe it easy for you and if one is destined to be doomed then He will
maRe it easy for him or her to go down that path, unless he chooses to back to Allah, and He will even
make the return easy.

Pl
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47:17. while as for those who Accept guidance, He increases their guidance, and bestows on them their piety.

Do not ever be complacent or satisfied with your status as a believer. Even if you see someone who
seems to be guided, there is no guarantee that he will be guided at the end of his life. So do not worry
about what is written. If you are doing well, keep on working and do not think you can reach the end
without continuing your efforts. In the same way, if someone appears to be completely misquided, do
not think they are doomed to hell. They may eventually reflect on their life and turn back to the path
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of Guidance before the end of their life. Our job is to constantly make an effort to be on the right
path.
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6:90. they are those whom Allih had guided. so follow their Guidance. say: "No reward I ask of You for This (the Qur'dn)
it is Only a Reminder for the 'Alamin (mankind and jinns)."”

Who should we choose as a role model? The scholars advise us not to attach ourselves to a living
person as one’s main role model for Islam because he or she may die or make a mistake because they too
are human. Instead, they encourage us to attach ourselves to those guided ones who have passed
away, such as the prophets, peace be upon them all, the companions and others. These are the best
examples to attach ourselves and assimilate to because their lives are already complete so we will not

be hindered by their setbacks.
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52. Certainly, we have brought to them a Book, (the Qurdn) which we have explained In detail with Rnowledge, - a
guidance and a Mercy to a people who believe.

Always strive to increase your Rnowledge. The more one has Rnowledge, the more guidance he or she

will get, insha’Allah.

Who are the Guided Ones?
In the Quran, we are taught about the life experiences, relationships and qualities of the believers.

The Good Doers

69. as for those who strive hard In Us (Our Cause), we will surely guzde them to Our paths (i.e. Alldh's Religion - Isldmic
Monotheism). and Verily, Alldh is with the Muhsiniin (good doers)."

Why does we go through tests? The beginning of this Surah speaks of the tests and trials that we are
to go through to distinguish who is a believer and who is not.

Those who Repent
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13:27. and those who disbelieve say: "Why is not a sign sent down to Him (Muhammad) from his Lord?" say: "Verily, Allih
sends astray whom He wills and guides unto himself those who turn to Him In repentance.”

What if a Believer makes a Mistake? From this verse we learn that we can always rectify our
mistakes by repenting and going back to the path of Guidance. ‘We should not believe we are
destroyed when we make a mistake. Rather, we should rectify our mistake immediately. At the same
time, we should not plan ahead to commit a sin thinking we will repent afterwards. A person who
does this may die while committing the sin and will never be able to fulfill his plan.
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5:15-16. O people of the Scripture (Jews and Christians)! now has come to You Our Messenger (Muhammad) explaining to
You much of that which You used to hide from the Scripture and passing over (i.e. leaving out without explaining) much.
indeed, there has come to You from Alldh a light (Prophet Muhammad ) and a plain Book (this Qurdn). Wherewith Allih
guides All those who seek his good pleasure to ways of peace, and He brings them out of darkness by his will unto light and
guides them to a Straight Way (Isldmic Monotheism).

Our very relationship of the Quran is itself a grand source of guidance. So we should strive to
establish an ever strong relationship with it.
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3:101. And How would You disbelieve, while unto You are recited the Verses of ﬂ[[aﬁ and among You is his Messenger
(Muhammad)? and whoever holds firmly to Allih, (i.e. follows Islam Alldh's religion, and obeys All that Allih has ordered,
practically), Then He is indeed guided to a Right Path.
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Where does a believer find Refuge? From this verse we learn that we can always find refuge and
shelter with Allah if we always think of Him first in all our affairs. When we say “ya Allah” when
taken by a calamity, we should mean it what we say.
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39:18. those who listen to the word [good advice L ildha ill-Alldh (none has the Right to be worshipped but AllGh) and
Islamic Monotheism, etc.] and follow the best thereof (i.e. Worship Allih alone, repent to Him and avoid Taghit, etc.)
those are (the ones) whom Alldh has guided and those are men of understanding (fike Zaid bin Amr bin Nufail, Salmdn Al-
Farisi and Abii Dhar Al-Ghifdri). [Tafsir A-Qurtubt, Vol. 12, @. 244]

How Should a Believe Approach Knowledge? If we approach any gathering of Rnowledge, whether it
is a Rhutbah or lecture, with the intention to gain benefit from it, then we will gain benefit from it.
However, we should not approach any circle of knowledge with a critical attitude, thinking that it is
boring or repetitive of what we already Rnow. If approaching Rnowledge with that attitude, it will
be difficult to gain benefit. Further, approaching Rnowledge with the intention to gain benefit is a
sign of guidance.
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10:9. Verily, those who believe [in the Oneness of Allah along with the six Articles of Faith, i.e. to believe In Alldh, his
angels, fis Books, his Messengers, Day of Resurrection, and Al-Qadar (Divine Preordainments) - Islamic Monotheism],
and do deeds of righteousness, their Lord will Guide them through their Faith; under them will flow rivers In the Gardens

of delight (Paradise).

Who are those Deprived of Guidance?

Within the axis of Guidance and Misguidance, the Quran tells us about some of the reasons of
misguidance and qualities of the non-believer.

Wrongdoers
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62:5. the likeness of those who were entrusted with the (obligation of the) Taurdt (Torah) (i.e. to obey its Commandments
and to practise its legal laws), but who subsequently failed In those (obligations), is as the liReness of a donkey who carries
huge burdens of Books (but understands nothing from them). How bad is the example (or the likeness) of people who deny
the Ayat (proofs, evidences, verses, signs, revelations, etc.) of Alldh. and Allah guides not the people who are Zdlimin
(polytheists, wrong-doers, disbelievers, etc.).

Wrongdoing is one of the reasons that take one towards misquidance. This verse also speaks
specifically of the wrongdoing of learning, but not implementing, the RKnowledge one obtains. This is
not to discourage one from seeking Rnowledge, because neglecting Rnowledge is a separate sin, and not
practicing is yet another. So the sin is worse if we neither seek nor implement Rnowledge.

Disbelievers
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9:37. the postponing (of a sacred Month) is indeed an addition to disbelief: thereby the disbelievers are led astray, for they

make it lawful one year and forbid it another year In order to adjust the number of months forbidden by Alldh, and make
such _forbidden ones lawful. the evil of their deeds seems pleasing to them. and Allah guides not the people, who disbelieve.
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61:5. and (remember) when Miisa (Moses) said to his people: 'O My people! why do You hurt Me while You Rnow certainly
that I am the Messenger of Alldh to you? so when they turned away (from the Path of Allah), Allah turned their hearts
away (from the Right Path). and Allih guides not the people who are Fasigin (rebellious, disobedient to Allih).

Allah does not guide those who are disobedient to Him (al fasiqun). We may realize how far this
principle extends when we read the story of Imam Shafiee. Once, he saw the heel of a woman and
immediately repented. However, he kept thinking about what he did. Although he was Rnown to
possess a very strong memory, he encountered trouble with his memorization and complained to his

teacher. His teacher told him that Rnowledge is light from Allah, and the His Light cannot be given to
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those who are disobedient. So in order to have knowledge and guidance, we should purify our hearts
from committing sin. It is important to understand that committing a sin is one thing that humans
will do, but this refers to the necessity for us to purify our desire to commit the sin. To desire the sin
continuously in one’s heart is a disease. For example, some people desire to see mischief prevail
amongst the people, and Allah warned us against those who desire this sin.

Hypocrites
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137. Verily, those who believe, Then disbelieve, Then believe (again), and (again) disbelieve, and Go on increasing In
disbelief; Allah will not forgive them, nor Guide them on the (Right) way.
138. give to the fypocrites the tidings that there is for them a painful torment.

What we desire and do and what we do not desire and still do, plays an important role within
guidance. This verse distinguishes the desire to commit a sin versus committing a sin without desiring
it.

Eactravagant Ones
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40:28. and a believing man of Firaun's (Pharaoh) family, who hid his faith said: "Would You Rill a man because He says:
My Lord is Alldh, and He has come to You with clear signs (proofs) from Your Lord? and if He is a liar, upon Him will be
(the sin of) his lie; but if He is telling the truth, Then some of that (calamity) wherewith He threatens You will befall on
You." Verily, Allih guides not one who is a Musrif (a polytheist, or a murderer who shed blood without a right, or those
who commit great sins, oppressor, transgressor), a liar!

The word “Musrif” in this verse refers to extravanagence in one’s disobedience to Allah, not
extravagance in wealth. In relation to this “Kaadhib” means liar but “kRadhaab” means perpetual liar,
demonstrating the “israa” (extravagance) in disobeying Allah.
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50. say: "If I am astray, I only stray to the loss of My own soul: but if I receive guidance, it is because of the inspiration of
My Lord to Me: it is He who hears all things, and is (ever) near.”
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39:41. Verily, we have sent down to You (O Muhammad Sal-Allaaku ‘alayhe Wa Sallam) the Book, (this Qurédn) for
mankind In truth. So Whosoever accepts the guidance, it is Only for his ownself, and Whosoever goes astray, He goes
astray Only for his (own) loss. and You (O Muhammad Sal-Allaaku ‘alayhe Wa Sallam) are not a Wakil (trustee or
Disposer of affairs, or Reeper) over them.
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39:36. is not Allah Sufficient for His slave? yet they try to frighten You with those (whom they worship) besides him! and
whom Allah sends astray, for Him there will be no guide.
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14:27. Allah will keep firm those who believe, with the word that stands firm In This world (i.e. they will Reep on
worshipping Allah alone and none else) and In the Hereafter. and Allih will Cause to Go astray those who are Zalimin
(polytheists and wrong-doers, etc.), and Allih does what He wills.

Will it matter how truthful one is in this [ife? Through these verses, we see how Allah will keep a
person firm on the truth by Reeping the Truth firm on one’s tongue and actions, and He will open up
more opportunities for guidance for us. We will see the effects of this beginning in the grave when we
will be asked about our Lord, religion and messenger. 1bn al Qayyim, may Allah have Mercy on him,
said that what helps people to stand firm during the time of calamities is not Rnowledge itself but
strong eman, or faith. In times of calamity, people become neglectful of Rnowledge. We see this even
in the case of a person who is otherwise Rnown to be sensible when he becomes irrational because he
forgets about Rnowledge and focuses on the calamity. The Prophet, peace be upon him, instructed us
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that one should show patience as the first strike, when the calamity actually hits. We will be patient
only when we show patience at the very beginning, without initially complaining, yelling or cursing.
When one is taken by a calamity, he should turn to Allah and ask for His help. When we stay firm on
the ®Path, he will make the Path easy for us and make us firm upon it.

Who are the Leaders of Misguidance?

Within Misguidance, we also learn about the Leaders of Misguidance in the Quran.
A primary leader of misquidance is Shaytan. He is blamed for mistakes made in religion or in other
mishaps. We see this is in Surah Qasas Verse 15.
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15. and He entered the city at a time of unawareness of its people, and He found there two men fighting, - one of his party
(his Religion - from the Children of Israel), and the other of his foes. the man of his (own) party asked Him for help against
his foe, so Milsa (Moses) struck Him with his fist and Rilled Him. He said: "This is of Shaitdn's (Satan) doing, Verily, He is
a plain misleading enemy."

From this verse we also learn that the shaytan’s misguidance is characterized by three attributes:
i- He is an enemy

ii- He is a misleader

iit. He does is clearly and openly

Shaitan said that only a few of Allah’s servants will be grateful, and Allah confirms this in Surah

Yusuf as well. Realize that we will not be truly be grateful unless we thank Allah for calamities like
we thank Him for the blessings we receive.
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38:62. and they will say: "What is the matter with us that we see not men whom we used to count among the bad ones?"
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2:34. and (remember) when we said to the angels: "Prostrate yourselves before Adam." and they prostrated except 1blis
(Satan), He refused and was proud and was one of the disbelievers (disobedient to Allih).

Shaytan was suppose to obey Allah’s Command whether or not the creation was less than him. This is
where Shaitan’s crime was. It wasn't in the act of disobeying Allah, because Adam disobeyed Allah as
well. It was what Shaitan did afterwards, by questioning Allah’s command using logic. This
arrogance in refusal and questioning was the problematic action of Shaitan. We also learn here that
I1b6lis was around before the creation of Adam. The first sin ever committed after the creation of Adam
was arrogance when Iblees refused to prostrate to Adam out of arrogance. Humans tend to repeat
patterns of the past, and we see the sin of arrogance also being emulated particularly amongst the
affluence and well educated. A third lesson we extract from this verse is the fact that Rnowledge is
not sufficient to make you a believer. Because if this was the case then 1blis would be the strongest
believer, since he has the most Rnowledge from existing for such a long time.

A Second Source of the Leaders of Misquidance is Ancestors.
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7:38. (Allah) will say: "Enter You In the company of nations who passed away before you, of men and jinns, into the Fire."
Every time a new nation enters, it curses its sister nation (that went before), until they will be gathered All together In the
Fire. The Last of them will Say to the first of them: 'Our Lord! These misled us, so give them a double torment of the Fire."
He will say: "For each one there is double (torment), but You Rnow not.”

A phenomenon that occurs even in our everyday experience is that we start blaming others when
something goes wrong. However, blaming predecessors for being on the wrong path will not be
accepted by Allah on the Day of Judgment. This is because these people have valued the traditions of
their ancestors above the Sharia of Allah.

A Third Set of Leaders for Misquidance are the Arrogant Ones
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14:21. and they All shall appear before Alldh (on the Day of Resurrection) Then tﬁe weak, will Say to those who were
arrogant (chiefs): "Verily, we were following you; can You avail us anything from AllGh's torment?" they will say: "Had
Allih guided us, we would have guided you. it maRes no difference to us (now) whether we rage, or bear (these torments)
with patience, there is no place of Refuge for us.”

The individuals mentioned in this Surah were in love with the arrogant ones. Today we see the same
phenomenon when the masses attach themselves to the rich and famous. Also, a parallel could be
drawn to the sport of football. If you look at it, football is almost the same thing as a bunch of
gladiators fighting for their freedom in a colloseium. The only difference is, they're fighting for fame
and victory.

A Fourth set of misquided ones are those that believe in some of what we have been commanded to
believe in, while rejecting others.
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4:136. O You who believe! believe In Alldh, and his Messenger (Muhammad), and the BooR (the Quridn) which He has sent
down to his Messenger, and the Scripture which He sent down to those before (him), and Whosoever disbelieves In Alldh,
his angels, his Books, his Messengers, and the Last day, Then indeed He has strayed far away.

v

Those who identify themselves as “Al Quraniyoon,” who do not believe in the sunnah of the prophet,
peace be upon him, are also a part of this group. Also included in this group are those who explain
away the creation of angles as a philosophical phenomenon. This is because they are rejecting the clear
statements of Allah to believe in His messenger and the angels.

A Fifth Group of Misquided ones are those that commit shirk, or associate partners with Allah.
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4:116. Verily! Allih forgives not (the sin of) setting up partners In Worship with him, but He forgives whom He pleases
sins other than that, and whoever sets up partners In Worship with Alldh, has indeed strayed far away.

The Hypocrites are a 6" group of misquided ones.
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88. Then what is the matter with You that You are divided into two parties about the hypocrites? Allah has cast them
back (to disbelief) because of what they hiave earned. do You want to Guide Him whom Allah has made to Go astray? and
He whom AllGh has made to Go astray, You will never find for Him any Way (of guidance).

A Sixth Group of Misquided ones are the Wrong Doers.
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31:11. This is the creation of Alldh. so show Me that which those (whom You worship), besides Him have created. Nay, the
Zalimin (polytheists, wrong-doers and those who do not believe In the Oneness of Alldf) are In plain error.

Group 7: The Strayers
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33:36. it is not _for a believer, man or woman, when Alldh and his Messenger have decreed a matter that they should have
any option In their decision. and whoever disobeys Alldh and his Messenger, He has indeed strayed In a plain error.

Group 8: The Hard Hearted Ones
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39:22. Is He whose breast Alldh has opened to Isldm, so that He is In light from his Lord (as He who is non-Muslim)? So,
woe to those whose hearts are hardened against remembrance of Alldh! they are In plain error!

Warning Signs? If one constantly feels a hard heart with no softness when Allah’s Name is
mentioned, then it may be a sign of misquidance. This is distinct from feeling a hard heart sometimes.
There might be times when someone feels hard hearted, but if it is consistent, then that is very
dangerous.

Group 9: The Ones Who have lost Hope
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15:56. [1brdhim (Abraham)] said: "And who despairs of the Mercy of his Lord except those who are astray?"

What about those who despair of the Most Merciful’s Mercy? Those who despair from the Mercy of
Allah are considered to be astray. We should never despair of Allah’s Mercy even if the heart is felt
getting ever harder. Considering oneself as doomed is a sign of misquidance. In the same way, one
who feels complacent in their state thinking that they are guided is also a sign of misquidance. We
should always strive to improve and increase in our level of worship and faith.

Group 10: Kufr Imitators
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5:77. Say (O Muhammad ): 'O people of the Scripture (Jews and Christians)! exceed not the limits In Your Religion (by

believing In something) other than the truth, and do not follow the vain desires of people who went astray In times gone
by, and who misled many, and strayed (themselves) from the Right Path."

Sheikh Yaser shared a very entertaining story about a man in medina. He was dressed in American clothes, was wearing
an American Flag for a bandana, yet he was a native arab who had never been to America! Moreover, he was staying still
holding a Michael Jackson Pose! Sheikf Yaser was quite curious and came up to speak to him, and asked him in Arabic,
“what are you doing?” The man answered back in English, “none of your business.” Then Sheikf Yaser asked him “Where
are you from?” Again, the man responded in english with, “none of your business.” This dialogue of Arabic questions and
English responses continued until Sheikfi Yaser finally just started speaking in English. To the man’s surprise, he found
that Sheikf Yaser’s English was better than his, and he then asked Sheikf Yaser in Arabic, “Min Ayna Ant!” (Where are
you from?)! Sheikf Yaser told him he’s from America, and the man was begging him to return back to America with fim.
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Life in the Hereafter

The belief in the hereafter in Islam is unique to others who may also believe in it. There are different
stages of the Hereafter that Allah taught us through the Quran and His messenger, peace be upon him.

First, is the Resurrection. After everyone passes away on Earth, Allah will order the Angel Israfeel to
blow the trumpet which will mark the beginning of the Resurrection.
Everyone will be resurrected on that day, whether or not he believes in it in this world.
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16:38. and they swear by AllGh their strongest oaths, that Alldh will not raise up Him who dies. Yes, (He will raise them
up), a Promise (binding) upon Him In truth, but Most of mankind Rnow not.
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25. He said: "Therein You shall live, and therein You shall die, and from it You shall be brought out (i.e.resurrected).”

The majority of the scholars say that the “it” being referred to is the Earth. The majority hold that
everyone will be resurrected from the same Earth that we are currently on.

How will it be on that Day? On that Day, Allah will cause rain to fall down on the Earth so that
everything on it will become flat. The prophet, peace be upon him, said that everything on the planet
will go back to being dust, the only exception will be part of Prophet Adam’s spine Rnown as the tail
bone. Even now, the dirt that we see may be the remnants of past nations. We also see this likeness
in the graveyard in Madinah. To visit the graveyard today, you must go up a set of stairs. The
elevation is due to the dust of previous bodies that are under the more recently buried ones.

We will gather at Jerusalem and then be lifted to the main congregation, which is the second step of
the hereafter.

The Congregation (Al Hashr)
Al Hashr, refers to the time that we will be moved from our Earthly station to the Heavenly station.
How will it be on the Day?
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6:22. and on the Day when we shall gather them Al together, we shall Say to those who joined partners In Worship (with
Us): "Where are Your partners (false deities) whom You used to assert (as partners In Worship with Allah)"
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On that Day, there will be intense heat, and Allah has promised that He will give shade to 7 groups
on the Day of Judgment:

(1) a just ruler;

(2) a young man who has been brought up in the worship of Allah, (i.e. worshiping Allah (Alone)
sincerely from his childhood),

(3) a man whose heart is attached to the mosque (who offers the five compulsory congregational
prayers in the mosque);

(4) two persons who love each other only for Allah's sake and they meet and part in Allah's cause only;
(5) a man who refuses the call of a charming woman of noble birth for an illegal sexual intercourse
with her and says: I am afraid of Allah;

(6) a person who practices charity so secretly that his left hand does not Rnow what his right hand has
given (i.e. nobody Rnows how much he has given in charity).

(7) a person who remembers Allah in seclusion and his eyes get flooded with tears.”

After everyone gathers at the Heavenly station, people will get tired of waiting and will try to get the
Accounting to Begin.
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The Accounting (Al Hisab)

The people will start asking the prophets, peace be upon them all, to request from the Most High to
commence the accounting. First they will go Prophet Adam and ask him, and he will decline because
he will remember his sin of eating from the tree. Subhanallah, look at how Adam will think he does
not deserve to intercede based on a single sin he committed. They will keep going to other prophets
until they reach Prophet Muhammad, peace be upon him. He will say that it is for him to intercede.
This will be considered the “Great Intercession” and he will prostrate before His Lord and He will
inspire him with Attributes of Himself that the prophet had no Rnowledge of in this world.

Narrated Anas:

The Prophet said, 'On the Day of Resurrection the Believers will assemble and say, 'Let us ask,
somebody to intercede for us with our Lord.' So they will go to Adam and say, You are the father of
all the people, and Allah created you with His Own Hands, and ordered the angels to prostrate to you,
and taught you the names of all things; so please intercede for us with your Lord, so that He may
relieve us from this place of ours.' Adam will say, 'I am not fit for this (i.e. intercession for you).' Then
Adam will remember his sin and feel ashamed thereof. He will say, 'Go to Noah, for he was the first
Apostle, Allah sent to the inhabitants of the earth.’ They will go to him and Noah will say,

'I am not fit for this undertaking.' He will remember his appeal to his Lord to do what he had no
Rnowledge of, then he will feel ashamed thereof and will say, 'Go to the Khalil--r-Rahman (i.e.
Abraham). They will go to him and he will say, 'I am not fit for this undertaking. Go to Moses, the
slave to whom Allah spoke (directly) and gave him the Torah .’ So they will go to him and he will say,
'I am not fit for this undertaking.' and he will mention (his) Killing a person who was not a Riller, and
so he will feel ashamed thereof before his Lord, and he will say, 'Go to Jesus, Allah's Slave, His
Apostle and Allah's Word and a Spirit coming from Him. Jesus will say, 'I am not fit for this
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undertaking, go to Muhammad the Slave of Allah whose past and future sins were forgiven by Allah.'
So they will come to me and I will proceed till I will ask my Lord’s Permission and I will be given
permission. When I see my Lord, I will fall down in Prostration and He will let me remain in that
state as long as He wishes and then I will be addressed.' (Muhammad) Raise your head. Ask, and
your request will be granted; say, and your saying will be listened to; intercede, and your intercession
will be accepted.' I will raise my head and praise Allah with a saying (i.e. invocation) He will teach
me, and then I will intercede. He will fix a limit for me (to intercede for) whom I will admit into
Paradise. Then I will come back again to Allah, and when I see my Lord, the same thing will happen
to me. And then I will intercede and Allah will fix a limit for me to intercede whom I will let into
Paradise, then I will come back for the third time; and then I will come back for the fourth time, and
will say, ‘None remains in Hell but those whom the Quran has imprisoned (in Hell) and who have been
destined to an eternal stay in Hell.' " (The compiler) Abu 'Abdullah said: But those whom the Quran
has imprisoned in Hell,' refers to the Statement of Allah: "“They will dwell therein forever.”(16.29)

Bukhari: Volume 6, Book 60, Number 3
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There will be different categories on the Day of Accounting. The Prophet, peace be upon him, said
that there will be 70,000 people from his ummah who will enter jannah without accounting. The
companions began to have a discussion as to who those people would be. Some guessed that the first
70,000 Muslims would fall in this group. This turned out wrong, and the Prophet, peace be upon,
provided four qualities of this group:

1. Those who do not ask_for rugya to be done on them

Ruqya refers to the prayers and Quranic recitation that are performed to cure a person from illness or
possession. We should realize that there is nothing wrong with asking others to perform rugya for
another, however a quality of these particular people will be that they do not ask others to perform it
on them, although they may perform it on themselves.

2. They do not believe or practice superstition
3. They do not engage in cauterization which is based on using fire techniques to heal.

Some scholars interpret this to also include undertaking laser surgery for purposes such as hair
removal. This practice is also not forbidden, however it is a quality of the people of this blessed group
that places complete reliance on the Most High and do not resort to people or other means for any
assistance.

4. They have complete tawakkul in Allah

After hearing this narration, URasha ibn Muksad, a sahabi, jumped up immediately to ask to be made
one of them and the Prophet said he would be amongst them.




Mm’rer Notes

Whether 70,000 represents that exact number or represents a large amount of people, which is also
common the Arabic language, is an issue that is debated among the scholars. Imam Ahmed added on a
characteristic by analogy of this rationale and said as part of placing one’s complete reliance on Allah
is to ask Allah for everything and not ask people for anything. However, this is only an interpretation
of Imam Ahmed and not part of the actual narration. Imam Ahmed goes as far to say that it is
maRruh to ask for assistance even in matters of the dhunia. He uses the proof that Abu Bakr, when
he dropped a whip while on his mount, got off by himself to pick up the whip. Another complication
to the issue is the weak hadith that states each of the 70,000 people will bring 70,000 more people.
But again, this is a weak narration.

. il e T e -, iy
:03' ﬁ CHocrarondiy SFb. fj ceed: L frerrtertee 7 J%'{jr'r o :.03' ﬂJ
A “!ﬁa /N - I “!ﬁa
nﬁl "F", -

How will the Accounting be for those who associate partners with The One?
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40. whether we show You (O Muhammad ) part of what we have promised them or Cause You to die, Your duty is Only to
convey (the Message) and on us is the recRoning.

Allah promised that the accounting of those who associate others with Him will be severe. Amongst
this group, some will be taken straight to hell without any account just like some believers will be
taken to Paradise without any accounting. The Prophet described this scene; they will be taken to hell
by their foreheads, and thrown in hell on their faces. However, the Prophet didn’t mention the
qualities of those who will be directly sent to hell.

How will the accounting be? There will be 2 types of accounts.

1. The accounting will involve the Most High questioning the believer about something in particular,
and He will expect an answer. The Prophet, peace be upon him, said that if Allah discusses a person’s
account with him regarding specific incidents, there will be punishment. The person will try to defend
himself by all means but Allah will have records of everything and will ask the person to bring
witnesses. The person will have his [imbs testify, but they will testify against him. And when he asks
them why they are working against him when he is trying to protect them, they will say it is because
they are testifying to Allah. That person will be taken to hell.

2. For other believers, Allah will have them confess what they did privately. He will tell them of all
the wrong they have done, big and small, until the person will think that he is doomed to hell for all
the wrong he did. Allah will then say that I have concealed all this from the eyes of the people in the
dhunia, and will also forgive you now for everything. He will allow him to enter Jannah.

What happens once everyone goes through their accounting? We do not go to our destinations
immediately after the accounting. Rather, everyone will be standing and Allah will order the books of
deeds to fly and attach themselves to the hands of their owners. For the one that receives this book in
his right hand, will rejoice with happiness, as that indicates the glad tidings of Paradise. The one who
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will receive the book in his left hand, behind his back will be saddened, as he will Rnow that means his
next destination is hell. We see this phenomenon described in Surah Haqqah.
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19. Then as for Him who will be given his record In his Right Hand will say: "Take, read My Record!

20. 'Surely, I did believe that I shall meet My Account!”

21. So He shall be In a life, well-pleasing.

22. In a lofty Paradise,

23. The fruits In bunches whereof will be low and near at hand.

24. Eat and drink at ease for that which You have sent on before You In days past!

25. But as for Him who will be given his record In his left hand, will say: 'I wish that I had not been given My Record!
26. "And that I had never Rnown, How My account is?

27. "I wish, would that it had been My end (death)!

Will receiving our books marR the end of the Day of Accounting? Not quite. Everyone will still need
to Rnow what level of heaven or hell he will end up in. This is when the Scale will come in. Out of
those who receive the booR in their right hands, the one who has the heavier book on the scale will be
blessed with a higher level in Paradise. And those with heavier books in the left hand, will be doomed
to a lower place in hell than others. After the books are weighed, the people will march towards
heaven and hell. This is described in Surah Maryam, and Allah tells us in that Surah that everyone
will at least pass by the hell fire. May Allah protect us from having to enter it.
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37:23. "Instead of Alldh, and lead them on to the Way of flaming Fire (Hell);

There will be a tunnel between this congregation and the Bridge, or As-Siraat.

We learn that the tunnel will get darker and darkRer until it is completely dark, How will we able to
move along in the dark? The believers will be provided with light, the brightness of which will vary
according to the level of righteousness and good deeds that one possesses. Thus, some will have a
shining, bright light, some will have a flickering light, while the munafiqoon, or fypocrites, will have
no light at all. These hypocrites are described in Surah Hadeed.
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57:13. on the Day when the hypocrites men and women will Say to the believers: "Wait for us! let us get something from
Your light!" it will be said: "Go back to Your rear! Then seeR. a light!" so a wall will be put up between them, with a gate
therein. inside it will be Mercy, and outside it will be torment.”

The hypocrites will begin going through the tunnel along with those who are headed towards jannah
via the tunnel. They think they have tricked Allah and have been successful in escaping the hell fire.
They will begin entering the tunnel, happy that they are getting away from hell, but then they will
encounter their barrier. The hypocrites will have no light to guide them and they will end up in hell.
That is the greatest deception for the fiypocrites. They will be made a fool of on that Day for the
deception they thought they would get away with.

After the tunnel, will finally come the Bridge, or Sirat.
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19:71. there is not one of You but will pass over it (Hell); This is with Your Lord; a decree which must be accomplished.

Some will think that they can cross the bridge but they will fall off and enter hell. (We seek refuge
with Allah from this, Ameen). Others will cross the bridge successfully, and those who will receive
Paradise will say “Oh Allah we don’t see those who used to pray with us and fast with us. He will
then let them intercede for anyone with even an atom’s weight of faith. One way that the people in
hell will be recognized is from their markings of wudu and salat from dhunia. What do we learn from
this? To make sure to frequently make wudu, not just for salat, but all the time. At the end of the
process, anyone who has even an atom’s weight worth of eman will be brought to Jannah, even after
spending some time in hell. And afterall, the parts of the body the water touched from your wudu will
be covered with jewelry for you in Jannah insha’Allah.

Who will Intercede for Who?
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20:109. On that Day no intercession shall avail, except the one for whom the Most Beneficent (Alldh) has given permission
and whose word is acceptable to Him.
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The people of Paradise will intercede for those in hell who have some level of eman, while some
believers will intercede for others in paradise to be admitted to higher levels. The prophet, peace be
upon him, will intercede for his followers to enter jannah.

Paradise

How will we get there and what will it be like entering it?
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9:12. but if they Violate their oaths after their covenant, and attack, Your Religion with disapproval and criticism Then

fight (you) the leaders of disbelief (chiefs of Quraish - pagans of MakRah) - for surely their oaths are nothing to them - so
that they may stop (evil actions).

There will be both carnal, physical and spiritual pleasures in Paradise. ‘What more could one ask for?
The greatest blessing out of all this is the moral delight of receiving Allah’s pleasure.

When the people of Paradise successfully cross the tunnel and Bridge and arrive at the gates of
Jannah, they will not be able to get in just yet. The Prophet will approach the gate and will be asked
his name, and he will give it. The angel at the gate will say that he was ordered to allow nobody into
Paradise before the Prophet, peace be upon him, enters it. One he enters it, everyone else will run in
and they will know which house is theirs’ in Paradise even better than they Rnow which home was
theirs’ in this world.

How can we get a House in Paradise?

The Prophet, peace be upon him, said that whoever prays 12 rakat of prayer, outside of the fardh
prayers, will have a house build for him in Paradise, insha'Allah. These extra sunnah prayers are 2
rakat before Tajr, 4 rakat before Dhuhr prayer and 2 after it; 2 rakat after Maghrib and 2 rakat after
Isha.

Hell

P PP b atae s ats o s
2 3T ey g U1 S Taressy T liil 10 7l U

12. Say (O Muhammad ) to those who disbelieve: "You will be defeated and gathered together to Hell, and worst indeed is
that place to rest.”

There will be an open communication between the people of Paradise and Hell through what is Rnown
as the partition (al A'raaf). Al ‘Araaf refers specifically to an elevated wall.
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7:46. and between them will be a barrier screen and on ALA'rdf (a wall with elevated places) will be men (whose good and
evil deeds would be equal In scale), who would recognise All (of the Paradise and Hell people), by their marks (the dwellers
of Paradise by their white faces and the dwellers of Hell by their black faces), they will call out to the dwellers of Paradise,
"Saldmun 'Alaikiim" (peace be on you), and at that time they (men on AL-A'rdf) will not yet have entered it (Paradise), but
they will hope to enter (it) with certainty.

After the Bridge, there is one more place to deal with. In case there were some unsettled disputes you
had with some people, it is taken care of after the bridge crossing. Unfortunately, there will be people
who cross the bridge, but then get stuck after the bridge because of the unfinished business. (May
Allah protect us from that, Ameen.) It is said that the most miserable beggar will be those who are
stuck in this partition. This beggar is one who has an even amount of good and bad deeds. Is he
begging for money? No. He is begging for 1 good deed! There is a narration wherein a man who was
doomed to hellfire had 1 or 2 good deeds. There was a miserable beggar stuck in the partition, begging
for one good deed to enter paradise. The one doomed to hellfire gave him the one good deed since he
Rnew it wouldn't help him. Then Allah says, “I am the only One of generosity today.” And Allah
orders the man to take the hand of the one doomed to hellfire and to walk into jannah together.
SubhanAllah. Allah is the Most Generous and Mercifull How can we ever doubt His Generosity and
Mercy?

People of the Book,
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3:199. and there are, Certainly, among the people of the Scripture (Jews and Christians), those who believe In Allih and In
that which has been revealed to you, and In that which has been revealed to them, humbling themselves before Alldh. they
do not sell the Verses of Alldh for a little price, for them is a reward with their Lord. surely, Alldh is Swift In account.

Who are the people of book? The scriptures being referred to ‘al Ritaab’ are the tawrah and the
gospels. The Bible is a combination of these two books, so the people of the Bible are also included
within this term, along with Mormons that include these scriptures and add their own scripture of the
19% century. He in His Wisdom, used one term to describe those who follow all these scriptures
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because there continually would be changes to it. The issue of whether or not the mourmons are
considered people of the book was raised on http://www.muslimmatters.org

Surah maidah verse 69
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5:69. Surely, those who believe (in the Oneness of Alldh, In his Messenger Muhammad and All that was revealed to Him
Sfrom Allah), those who are the Jews and the Sabians and the Christians, - Whosoever believed In Allah and the Last day,
and worked righteousness, on them shall be no fear, nor shall they grieve.

Some verses in the Quran seem to refer to some amongst the people of Book as believers, while in other
verses, those that believe in concepts such as the trinity are associated with disbelief. Scholars have
interpreted these verses to refer to two groups within the People of the Book, For those who were
Jews and Chiristians during the time of their respective prophets, then there is unanimous consensus of
the scholars that they indeed are believers. However, these titles of “Christians” and “Jews” were
given only after their prophets had passed away. Scholars say that this point refers to certain Jews
and Christians who came after those prophets, including those who live here in the current day. Some
interpret this group of believers to be those who have never been exposed to Islam, either because they
live in isolated towns with no access to information on Islam, or their only exposure to the religion has
been through inaccurate portrayals of what Islam is, through mediums such as the media or other
individuals. For those people of the Book that understand the message of Islam during their life and
still reject it, and die without believing, they are considered disbelievers in the hereafter.

What about those who are neither Muslim, nor part of the People of the Book?

The people that lived during a time and place where Islam’s message was not present nor are they part
of the people of the Book, are referred to as “Ahlul Fatra.” Are they considered Muslim or non-
Muslim? According to Ahlus Sunnah wal Jama'ah, since they never received the message of Islam,
and they die in this state, for purposes of this world, they are considered non-Muslim. As for the
hereafter, their status is left for Allah to determine, and He promised not to punish any nation unless
the message arrived to them.

How do we have a Dialogue about Faith with the People of the Book? The answer to this is in the
Jfollowing ayat:
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3:64. Say (O Muhammad ): 'O people of the Scripture (Jews and Christians): come to a word that is just between us and
you, that we Worship none but Alldh, and that we associate no partners with him, and that none of us shall take others as
lords besides AllGh. then, if they turn away, say: "Bear witness that we are Muslims."

3:65. O people of the Scripture (Jews and Christians)! why do You dispute about Ibrihim (Abraham), while the Taurdt
(Torah) and the Injeel (Gospel) were not revealed till after him? Have You Then no sense?
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We are commanded to initiated the dialogue of our faith with the People of the Book, Here, we see
that Islam is what started the concept of dialogue with others faiths. Before Islam, dialogue with
other faiths was through the sword. We are instructed to discuss with the common grounds between
our faiths. Some of the grounds we share that can be used in the dialogue are as follows:
o  We all believe that God is One. Those who claim there is a trinity still claim God is One, so
discussing the Oneness of God should precede any discussion on the trinity.

o We all share similar beliefs about Prophet Abraham, peace be upon him. There are differences
of other prophets like Jesus, Moses and Mohammad, peace be upon them . So we should start
our discussions on the history of the 3 monotheistic religions and what Prophet Abraham’s
message entailed.
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29:46. and argue not with the people of the Scripture (Jews and Christians), unless it be In (a way) that is better (with
good Words and In good manner, inviting them to Isldmic Monotheism with his Verses), except with such of them as do
wrong, and Say (to them): "We believe In that which has been revealed to us and revealed to you; Our Ildh (God) and Your
1(dh (God) is one (i.e. Alldh), and to Him we have submitted (as Muslims)."

We should conduct our dialogue in the best of manners, and we should not initiate arguments. If they

refuse to accept your point of view, we should simply say that We believe what is revealed to us and
you.

The Role of Intellect

We are encouraged to use our intellect in a variety of ways to increase our belief and understanding of
Islam.

Reasoning/Understanding




— ri

(Wﬁ'i’:"'!n’ ﬁ":“'!' ’f.ﬂ;r .J'.J'..-’f?i":"e' i, ;1-".-".:-'
/Mf::ls’rer Notes /

o ~
]
}u

Uil o Js 15
\_))l'a"" Y("‘A)b“

2:170. when it is said to them: "Follow what Alldh has sent down." they say: "Nay! we shall follow what we found Our
Sathers following." (Would they do that!) even though their fathers did not understand anything nor were they guided?
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12:2. Verily, we have sent it down as an Arabic Quran In order that You may understand.
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As Muslims, reasoning and understanding play a large role in shaping our faith. Islam has taught us
to have faith based on Rnowledge. The issue of understanding is especially important in matters of
belief and faith. However, there are limits to using reasoning because human reasoning is limited by
its nature. The human reasoning is a means to understand our faith. That is not the case for every
faith, where often, believers are commanded simply to have blind faith and ignore reason altogether.
We see this in the above ayah where the disbelievers are blindly following their forefathers.

Reflection
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59:21. Had we sent down This Qurdn on a mountain, You would surely have seen it hiumbling itself and rending asunder
by the fear of AllGh. such are the parables which we put forward to manKind that they may reflect.

& -
The word _- 31.3.13 is derived from the word for intellect, which is ‘Aql. Linguistically, it means,

tying things up.
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30:21. and among his signs is this, that He created for You wives from among yourselves, that You may find repose In
them, and He has put between You affection and Mercy. Verily, In that are indeed signs for a people who reflect.
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09 J§.a...» comes from the root word “fikr”, which means observation.

Pondering
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4:82. Do they not Then consider the Qurdn carefully? had it been from other than Alldh, they would surely have found
therein much contradictions.

Rt

Ry comes from the root word “dubur” which means “from behind. In the context of

thought, it is referring to using the back of your brain.

What do we gather from this? We realize that Allah is urging us to use all our mental capacities to
considering the concept of God, faith and the reality of life, and to realize that there is no deity but
Him. What else can we call this but a rational religion?
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23:68. have they not pondered over the word (of Alldh, i.e. what is sent down to the Prophet ), or has there come to them
what had not come to their fathers of old?

Understanding
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6:98. It is He who has created You from a single person (Adam), and has given You a place of residing (on the earth or In
Your mother's wombs) and a place of storage [in the earth (in Your graves) or In Your father's loins]. indeed, we have
explained In detail Our revelations (this Qur'dn) for people who understand.

Understanding and Comprehension is also part of a human’s capacity. ‘We have been given the mental
capacity to understand and comprehend all these evidences, so as Muslims, there is no such thing as
“blind faith.” The exception to this would be what pertains to topics that we have very little
Rnowledge about, in which case we should have our questions answered by individuals who possess
very strong Rnowledge.

The Concept of Evil
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Evilis a Trial
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21:35. Everyone is going to taste death, and we shall make a trial of You with evil and with good, and to us You will be
returned.

This verse establishes that both good and evil'is a test. So, if you are successful, whether it be at
school; work or elsewhere, it is not your own doing, it is from Allah. In the same way, if one
experiences failure, it does not mean that Allah disliRes a person. It is only a test from Allah. Look at
Prophet Ayub. Clearly, Allah did not dislike him, however he wanted to test him. In a hadith, the
Prophet said, “If Allah wants good for somebody, he puts him through a trial.” Sickness and health
can also both be a trial. ‘When one is healthy he may not think about exerting in the acts of the
worship but when he is given some major sickness then he begins to wish to do these things. Another
example of such tests comes in the form of poverty and wealth. The point here is that everything is a
trial and we should try to pass all these tests, with the help of Allah. The following verse alludes to
the fact that what may seem as evil is actually good.

3
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24:11. Verily! those who brought forth the slander (against 'Aishah (may Allah be p[easec[ with her) the wife of the
Prophet ) are a group among you. consider it not a bad thing for you. Nay, it is good for you. unto Every man among them
will be paid that which He had earned of the sin, and as for Him among them who had the greater share therein, his will be

a gT’Bdt torment.

Evil is Relative

Ibn Taymiya says that absolute evil does not exist. Not even 1blis? The good that comes from Iblis is
that we can learn from his mistake of being arrogant and rejecting faith.

What's the point of evil? If evil did not exist then we will not be able to appreciate good. If there is
no poverty then we cannot appreciate wealth and such. That is why He created everything in contrast
with each other.

a Appreciate what is different!

Another wisdom of relative evil is so that you are able to look to those who undergo what is perceived
to be even worse. This makes you thankful to Allah, which is a good thing.

One example of an relatively evil thing was the slander of the Prophet’s beloved, Aisha, Mother of the
believers. ‘When slander was brought against her concerning her fidelity to the Prophet, it was a large
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trial for the Muslim ummah including prophet, peace be upon him. He heard the statements that were
said about her and was emotionally affected. Although he did not say anything to Aisha, who was
not even aware initially of what was being said about her; she felt a change in his behavior towards
her. When she realized what was occurring, she was hardly able to imagine that the Prophet could
conceive of her doing the thing of what she was being accused of. The Prophet, peace be upon him,
was waiting for some type of revelation but received nothing for about 40 days. Meanwhile, people
were talking and crises affected the society as a whole. This event was certainly a negative thing for
the Prophet and Aisha, but it is from this event that the rest of the muslims until the day of judgment
are able to learn a lot about how to deal with social crises as this one. This should give us solace to
issues that happen within our own Muslim communities here. 1o learn more about this event, listen to
the 4 part series by Yasir Qadhi on this topic:

http: //www.audioislam.com/?subcateqory=Seerah
The Story of the Ifk - Part 01
The Story of the Ifk - Part 02
The Story of the Ifk - Part 03
The Story of the Ifk - Part 04

Seeking Refuge from Evil
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. say: "I seek Refuge with (Allah) the Lord of the daybreak,

. "From the evil of what He has created;

. "And from the evil of the darkening (night) as it comes with its darkness; (or the moon as it sets or goes away).
. "And from the evil of the witchcrafts when they blow In the Rnots,

. "And from the evil of the envier when He envies."

UL A W N~

We should seek refuge in Allah from all types of evil. We have also been taught certain types of
adhRar in the Quran and by our Prophet, peace be upon him, to seek refuge in Him from certain types
of evil. Surah Falaq is an excellent remembrance taught by the Prophet for us to recite numourous
times on a daily basis.

The Evil Ones
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8:22. Verily! the worst of (moving) living creatures with Alldh are the deaf and the dumb, those who understand not (i.e.
the disbelievers).

These are the ones who have the ability but don’t listen to the truth, nor speak it.
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8:55. Verily, the worst of moving (living) creatures before Allah are those who disbelieve , - so they shall not believe.
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25:34. those who will be gathered to Hell (prone) on their faces, such will be In an evil state, and Most astray from the
(Straight) Path.

Those who will be thrown into hell on their faces are considered to be the most evil.

).@JLA.L_: VJ) u\.w.a_: dgﬁ.«w).’ L;;;t_; J*-eu-" ;Ajg-jljjw .u_edj“og\ \)Jl.eﬁ
E// w
%\_)MLN(.J;\ A7 Gl i okl e

12:77. they [(Yiisuf's (Joseph) brothers] said: "If He steals, there was a brother of his [Yiisuf (Joseph)] who did steal before
(him)." but These things did Yiisuf (Joseph) keep In himself, revealing not the secrets to them. He said (within himself):
You are In worst case, and Allih Rnows best the Truth of what You assert!”




